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CHAPTER FOUR

MANY READINGS OF ENVIRONMENTAL HERITAGE
Introduction
The urban cultural landscape of inner suburbs agjelaAustralian cities is highly complex.
Traditionally, cultural landscape readings havekémbfor layers of human use over time, most
of which have evolved slowly. Since 1973, the psscof change has been very rapid, a
phenomenon which has been described as the postrmawndition derived from flexible
economies (Harvey,1989; King,1996). Associatedwhie rapidity of change, there has been
an increase in international migration of peoplangnof whom have settled in the inner suburbs
of Australian cities. Identifying and understarglicultural pluralism as cultural heritage begs
the question - does the migrant presence congritauthe environmental heritage and sense of
place in the urban cultural landscape? To andwigrdn area with the longest and most diverse
representation of migrants, Marrickville, was sattiusing the Marrickville Heritage Study
prepared in 1985 (Marrickville Municipal Council8®, as the benchmark for the
environmental heritage of the area. The findingghig study are the starting point for my

research, which uses three discussion groups myneg a time-line of immigrants to the area.

Marrickville Heritage Study as a Benchmark

Marrickville Heritage Study(MHS) 1986, assessed the environmental heritagtheflocal
government area by using documentary evidenceialtibrk. The consultant team, Fox and
Associates, looked at the documented historiebeftea, reworking them into an appropriate
thematic history in order to identify those plassich reflect this history and to enable an
analysis of their heritage significance. The Msiffjgested that all parts of the municipality
reflect the area’s development in some way, bt dibies not necessarily mean that such places
are items of environmental heritage. Instead, &geitplaces were selected because they
provided important evidence about the area’s pagtnaade contributions to the area’s present

character or sense of place (MHS,1986:4).

Thematic studies are characteristic of heritagelistuundertaken in Australia. The major
heritage theme identified by the MHS was ‘Procds€lmange’. This was suggested because
the municipality acted as a barometer of major gkarin Sydney, evidence of which persisted,
while being lost in the fabric of the central cifjhree minor themes augmented the heritage
interpretations; proximity to Sydney, impact ofl i@id changing social status. Table 4.1 shows
the heritage themes used to interpret the conteampcharacter of the area and the phenomena

associated with these themes.
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TABLE 4.1

Heritage Themes Associated with the Urban Charadtitarrickville.

MAJOR THEME MINOR THEMES INDICATORS

Process of Change
Evident in diversity | *Proximity to Sydney. | *The 2" arc of walking distance from the

of centre.

*residential heritage| *Impact of rail. *Introduction of workingman'’s ticket.

*retail heritage, *Connection with industry.

*industrial heritage, *From landed gentry to middle class villas

*views, landmarks. to workers’ cottages.

*Changing social
status.

(Source: Marrickville Municipal Council,1986)

The heritage study pointed out that the concepémfironmental heritage goes beyond the
standard definition used by the NSW Heritage A&7(@ which states that, Environmental
heritage” means those buildings, works, relics tages of historic, scientific, cultural, social,
archaeological, architectural, natural or aesthes@nificance for the StatdMHS,1986:43).
Instead the Marrickville Heritage Study argues tbavironmental heritage significance is a
concept which helps in determining the value otefabeyond their obvious utilitarian role.
This value is embodieth the materiality of the place as well as in pericgm@aboutthe place
which may be existential, evidential, associational, or symbol{®MHS,1986:43). The
heritage study synthesis, represented as a Stat@h&ignificance (Figure 4.1), suggests that
the most distinctive aspect of the area’s herifagts diversity. The Statement of Significance
sets the context for the following four readingscaftural heritage, the professional reading, a
Greek, a Lebanese and finally a Viethamese readiing comparison between the professional
heritage assessment and a time-line of migrantpgquerception of the different themes shows
that recent heritage in the area is more complek diverse than orthodox assessments of

documentary histories and field-work can reveal.
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STATEMENT OF SIGNIFICANCE
The Municipality of Marrickville has retained taiég evidence of every stage
Sydney’s suburban growth, from the days of theyeaural based economy and
settlement of villages in the 1830s to the ultimetmsolidation of the inne
suburbs in the 1960s and 1970s.
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The most distinctive aspect of the heritage of hMéauille is its diversity; not
only does it demonstrate all stages of suburbanvthrowith its associateq
administrative, educational and commercial develmmpn but it has alsg
experienced and retained a diverse history of rpetitan development
including transport infrastructure, services araustry.

The retention of such a diverse range of heritages is largely due to th
location of Marrickville in relation to the firsteflements and the city centr
Marrickville experienced all stages of suburbarwdhy but was distant enoug
from the inner areas and associated competitivé Vatues not to have had
evidence of its early history obliterated by susbeswaves of redevelopment.
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The significance of the Municipality is embodiedtive physical evidencg
of its history, its townscape character and in ligorical documents

Statement of Heritage Significance for Marrickvilpgepared for Marrickville Heritage
Study,1986:55.

It could be argued that this Statement of Signift@aprovides confirmation that the ‘national
space’ of Australia does not include the valuesnafginal groups (Bhabha,1990; Hage,1998).
| suggest however, that the MHS is not an exampleultural exclusion, but rather an
indication that current heritage assessment mettlodsot facilitate such understandings. The
MHS makes explicit reference to the migrant gropgesent in the area, thus their existence is
acknowledged but their cultural landscape remamsiown. This chapter seeks to reveal their
landscape concluding with a Statement of Signifteawhich includes the migrant contribution

to Marrickville’s cultural heritage.

Marrickville as a Cultural Landscape
The orthodox heritage assessment procedure fisires an explanation of the evolution of the

cultural landscape to provide a contextual framé&w®he physical landscape, shown in Plates
4.1 and 4.2, provides the foundation for the caltuandscape. In Marrickville, it is
characterised by undulating topography derived ftbm shales of the Sydney Basin. The
rolling hills, with occasional sandstone outcropsnf part of the Cooks River catchment, the
river becoming estuarine by the time it passesutjinoMarrickville, and enters Botany Bay at
Tempe, shown on Map 4.1. The original catchmerd @laracterised by a number of streams

draining down to low-lying swampy land with northeridgelines marking the watershed of
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Cooks and Parramatta Rivers’ catchments. Thenaiigiegetation was characteristic of Sydney
shale country, namely open forests of large eutalgpowing in Aboriginal fired grasslands,

with thick belts of scrub along the creeks and mewgs dominating the lower reaches of the
river (MHS,1986).

PLATE 4.1 PLATE 4.2
Undulating topography with sandstone Rolling hills including northern ridgeline
outcrops near Cooks River. (A.P. 1992)) marking watershed of catchments.
(A.P. 1993).

Little appears to be documented about the Aborigtdtural landscape before European
occupation other than the knowledge of a few remgimiddens. In contrast, the cultural
landscape of Anglo-Celtic settlers is evident ia Huilt form, the road layouts and the cultural
responses of the last 180 years.

The fertile clay soils precipitated the Anglo-Celthanges to the landscape in the 1820s when
the area was subdivided into large rural estateshboundaries of which have generated the road
patterns of today. Over the next thirty years safitsl villas developed on higher land and the
river-front, whereas villages and market garderupied the land between. The clay soils also
became the focus of Sydney’s early brick industry.
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MAP O AREAS OF  TOWNSCAPE
SIGMIFICANCE.

HMARRICEVILLE HERITAOR BTUDT [T
Fox & Amsoolalss  arohltscigiploncers Brdney

) »a BT

o L . W R Mar G

MAP 4.1
Map of Municipality of Marrickville showing Areasf @ ownscape Significance.
(Marrickville Heritage Study, 1986. Marrickville imscape Study Addendum. p2)

In the 1860s, the railway passed through the aaddang it possible for workers to commute to
Sydney. Between 1861-1871, municipalities wereetiad which in Marrickville included the
suburbs of Newtown, Enmore, Petersham, Dulwich, FBtanmore, and Arncliffe. This was
followed by a period when large public buildingslswas railway stations, town halls, and post

offices were constructed, shown in Plates 4.3 atd 4
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PLATE 4.3 PLATE 4.4

Marrickville Police Station, Stanmore Railway Station, opened in
significant public building. 1878, enabling workers to get to industries.
(A.P.1993). (A.P.1993).

While prestigious public buildings and substante&atace housing resulted in one character of
the area, important public works determined anotharacter, namely industrial developments
such as the large textile factory of John Vicarthalower lands as a result of the installation of
reticulated water in the 1880s. When drainage wflioang areas in Marrickville was completed
in the 1890s, the area was marked for further im@lsdevelopment and worker housing,
shown in Plate 4.5; all of which was to have siigaifice for the future migrant composition of
the municipality. Later with increasing induslisation, the wealthy moved out leaving their
large villas to be transformed into boarding housedactory workers. Meanwhile Newtown,
by 1900, had become the focus of lat& &entury shopping where the main street, King $tree

featured elaborate four to five storey shopping @mapand equally substantial public buildings,

shown in Plate 4.6.

FESTIVAL

PLATE .5 PLATE 4.6

Early 28' century workers’ cottages near Late 19 century shopping emporia, King
industrial areas. (A.P.1993). street, Newtown. (A.P.1993).
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In the 1930s, flats were built within subdivisioascording to Art Deco planning in Dulwich
Hill, shown in Plate 4.7. After World War II, thenmigration program resulted in waves of
migration into Marrickville; in the 1950s, Greeksida ltalians; in the 1960s, the former
Yugoslavians and Lebanese; in the 1970s, a secand of Lebanese and Vietnamese; in the
1980s Vietnamese and Portuguese, to acknowleddartiest groups.

PLATE 4.7
1930s flats, typical of Art Deco flat
developments in Marrickville. (A.P.1993).

During the 1970s, the character of the industriehahanged as heavy industry moved to outer
areas of Sydney. At the same time there was a eharthpe residential character as home units
and flats replaced some of the older housing stiockhe 1980s there was also a hew wave of
Anglo-Australians who returned to the area as naidilhss gentrifiers Table 4.2 summarises
the thematic history of the area.

TABLE 4.2
Thematic History of Marrickville

THEMATIC HISTORY

Era Events

Up to 1830 Aboriginal occupation
1793-1810 Land grants and consolidation
1810-1838 Farm grants and country estates
1838-1860 Villages and market gardens

Early brick industry

Water supply and river crossing

Goods and passenger rail lines
1861-1892 Suburbs and Municipalities

Encroachment of suburbia

Early industrial development

Transport for the working class
1893-1918 New industrial development

Drainage of swamps for industry

Newtown as the main commercial area
1919-1945 After the ‘Great War’

Increased industrialisation

Middle class vacate villas

Growth of flats and boarding houses

1946-1969 Migrants and industry
1970-1985 De-industrialisation
1970-1986 Home unit developments 190

Gentrification of terraces, Federation cottages
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(derived from MHS.1986)
Perceived Environmental Heritage
The Marrickville Heritage Study considered the eowimental heritage of the area to be
reflected in changes in three major types of dguraknt - residential, retail and industrial as
well as vistas and landmarks revealed by the utidgléopography. The heritage planners state
that, ‘... It is change rather thaany on-going characteristic that most strongly regents the
history of Marrickvillé (MHS,1986:12). Such change is clearly evidentthie residential
character. There is little left of the early ctyrestates, except for the name Tempe, a former
rural holding. Similarly, the area known as theaién’ was once a substantial estate enclosed
by a stone wall, parts of which still exist, as whoin Plate 4.8. The most significant
residential heritage in Marrickville today belongs to the building boahthe 1870s-80s, seen
in Plate 4.9. It consists of narrow grid-patterséreets, back lanes, large elaborate villas and
terraces on the high land and crowded single stamgces in creek valleys. There are some
modest Federation cottages in small, unified grogbecting the 1890s — 1900s residential
character. There are also areas of 1930s ands Tadyalows and 1930s Art Deco blocks of
flats.

PLATE 4.8 PLATE 4.9

Remains of the Holt Estate, built in 1866 as arExample of large Victorian terraces, built in
11" century castle, in an area known as the 1884-5 indicating high social standing of the
Warren. (A.P.1993). area in the 1880s. (A.P.1993).
Retail heritage identified by the heritage planners focused onstigpping street in Newtown
which is considered to have outstanding exampleSyainey's retailing history, including
details and fixtures which are now rare examplepast retailing practices. In the suburb of
Marrickville there are also many corner shops, sadtate 4.10, rare in high-income areas, but
frequently part of speculative low cost developraentthe 1890s. The third major aspect of the
heritage of the area is thedustrial heritage. This is valued for the archaeological significanc
of late 19' century industrial technology. There are howewéhner heritage values associated
with the industrial areas. Industry influenced vehemployees lived, nhamely in close proximity

to factories, while employers lived in large housassurrounding ridges. The industrial areas
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were also a major reason for the influx of the Medanean communities in the 1950s, adding
another layer to the urban character of Marrickvill

The heritage planners included thews and vistas derived from the undulating topography as
part of the cultural heritage. In Marrickville etlvisual quality is subtle. It consists of undsua
road alignments which provide unexpected views rgérnal landmarks such as the tall
elaborate 1890 sewerage vents and occasional ckteeples, seen in Plate 4.11, and highly
urban and complex, distant vistas.

PLATE 4.10 PLATE 4.11
Corner shop characteristic of low cost Views and vistas, unexpected view of St
speculative developments in the 1890s. Brigid’'s church steeple. (A.P.1993).
(A.P.1993).

To summarise, for planners the cultural heritagaicance lies in the history of Marrickville
since the 1830s. Included in their study is aknawledgment of the changes over the last
forty years in terms of different ‘ethnic’ groupsThis, however, is limited to a reference to the
Greek impact on the area, not other ‘ethnic’ groapd it only seeks to represent the Greek
history through a Greek milk bar and a Greek Chur@uch a limited representation of a
multicultural presence confirms Hayden’s (1995)wi¢hat minority groups are under-

represented in urban conservation.

Given that the Statement of Significance (Figu® 4uggests that diversity is one of the most
distinguishing aspects of Marrickville, |1 propodeat multiple readings of the environmental
heritage of Marrickville be undertaken as ‘grids difference’ (Pratt,1998). The orthodox
interpretation of environmental heritage can thenubed as the framework into which layers
and grids of meaning can be incorporated, partityulss cultural landscape theory allows for
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the inclusion of intangible heritage such as falklaituals, religious beliefs and other abstract
experiences (Samuels,1979; O'Keefe & Prott,1984).

The Migrant Experience in Marrickville: 1950s — 19®s
A cultural landscape reading of the migrant expex@ein Marrickville supports Lowenthal's

observation that in Australia, heritage is représgress by denerational continuitythan by
‘tableaux of discrete momentf’owenthal,1990:15). The descriptions of the Grdadbanese
and Vietnamese experiences in Marrickville makgugp such a tableau. Another contribution
to understanding the cultural landscape of Marilikvcomes from Relph’s (1976) work on
different levels of empathy associated with placéhenomenologically, the experiences of
place overlap and interpenetrate which, Relph sstggean be analysed by exploring three
components of place, the static setting, activilreshe place and meanings attributed to the
place. Here, the MHS provides the static settwigereas the life-world experiences of the
Greek, Lebanese and Vietnamese migrants in Maitiekyrovide insights into activities in the
place. The phenomenological process of workindp wéscriptions given by different migrant
groups allows us to understand thmselfconscious intentionalityhvolved in place-making
(Relph,1976:43). Finally, the reflective discouademigrant groups provides an understanding
of meanings and values associated with these plabesmigrant contribution to the character
of Marrickville is thus interpreted through theiielworld experiences, kept as ‘things as they

appear’ and described in their own words (Spiegg|t875).

In the light of this, using stories told in disciass groups during 1992-1993, the following
analysis of heritage places is drawn from a grduBreek migrants who have lived in the area
since the 1950s. This is followed by focussedwdismns held with a Lebanese group during
1993-1994 and a Vietnamese group during 1995-199@eeting dates, locations and
participants are listed in Appendix Three. Intetgtiens about place are supported by social
theorists such as Bachelard (1969) and Lefebvr@l(1@ho suggesispaces of representation’
contain collective experiences (Lefebvre,1991:21) people’s experiences and their associated
memories generate many of the valued qualitiespltzsfces (Bachelard,1969). Interpretations
also draw from Shields’ (1991) discussion aboutgdaon the margins and Bourdieu’s (1984)
concepts of ‘habitus’ and the experiences thatbbfind patterns of taste and conduct in
everyday life. The first study describes the Gresgberience of migration and their relationship
with Marrickville. The analysis into themes hashealerived from orthodox coding practices
(Minichiello et al,1990; Patton, 1990). This deptiin is commenced using their term, the
‘odyssey’.
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1950s — The Greek Odyssey
The history of the Greeks in Australia goes back889 when the first Greeks came as seven

young male convicts from the island of Hydra. drain the 1850s, Greek mariners from the
lonian Islands left their ships to find their famion the Australian goldfields. By the 1880s,
Greek communities called ‘paroikies’ came to Adsrand settled in Sydney and Melbourne
(Gilchrist,1988). The Greek community in Australmwever, resulted from two main periods
of migration. The first migration consisted ofsmall number of people who came in the
1920s. They settled in country towns where thay $mall businesses such as cafes, fish or
fruit shops (Gilchrist,1988). It would appeartthtizey were not able to continue their farming
way of life, because as Freeman & Jupp (1992) pmit unlike migrants to North America,
there was not the opportunity in Australia for dnnatal holdings. The second migration was
made up of the post World War Il migrants who tehttestay in large cities because they were
contracted to work in factories in order to pay thiéir assisted passage (Jupp,1992). Thus,
when the second wave of migrants arrived in the 1850s and 1960s, despite the earlier Greek

migration, there was not a strong Greek urban prase

For many Greek migrants, particularly the young jriee journey to Australia symbolised the
Homeric Odyssey. Greek men today speak of how flieheering spirit reflected the classic
Greek journey (Armstrong,1993a). For Greek woniba, odyssey was different. After the
massive migration of Greek men in the late 1940ang Greek women were sent out on ‘bride
ships’ as prospective brides for the men who weveking on new industrial projects. These
young women, many clutching photographs of men trey never met, arrived in Sydney and
Melbourne to embark on married life in a new coyntithout the traditional support of their
families (Armstrong,1993b:22). For all the Greelgrants, both the men and women, there
were deeply emotional phenomena embodied in thereqre of migration. In many cases,
they knew little about Australia but the conditiansGreece as a result of World War 1l and the
subsequent civil war had created such difficultiest they were forced to leave. Understanding
the reasons for leaving Greece and the expectatibost Australia are important in that they

set a framework for first relationships with thewnglace.

The members of the group who provided the dataéhierstudy had all come to Australia in the
1950s and resided in the municipality of Marricleil The textual data derived from
transcriptions of the group discussions were coiéd themes which were subsequently
validated by the group over three meetings. Thenpmena embedded in the experience of
migration fell into four broad themes; perceptiafsthe new country, being a migrant, the
process of settling-in, and emerging place valuesAustralia. Phenomenologically, the

discourse about their life-world experiences of naiign and the ways in which they adapted
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and modified their new environment provide insigab®ut how certain places are part of the
Greek heritage in Marrickville. Table 4.3 summesisthe themes and their associated
phenomena.

TABLE 4.3.

Themes and Phenomena Derived from the Greek Mi@regburse.

THEMES PHENOMENA

PERCEPTIONS OF THE NEW Heritage as pioneering spirit.

COUNTRY New Worlds as lands of opportunity.
The language barrier.
BEING A MIGRANT Hardship and humiliation.
Assimilation.

Establishing essentials.
SETTLING IN Sustaining cultural life.
Creating new Greek places.

EMERGING PLACE VALUES IN Greek heritage as a gift to Australian culture.

AUSTRALIA
Earlier Greek pioneers.
Belonging.

Perceptions of the New Country

The theme, ‘perceptions of the new countmgonsisted of a number of phenomena
which were seen as pertinent to place values oklGraigrants. The life-world
experience of why one leaves one’s country in otdelive permanently in another
seemed to be imbued with certain Greek culturaluesl as well as particular
perceptions about Australia as an appropriate Egin. These phenomena are
summarised as ‘heritage as pioneering spirit’ &elv Worlds as lands of opportunity’
The phenomenon of imagined communities explorediyerson and Gale (1992) and
Urry (1995) has particular resonances here, whemlmers of the Greek group describe
Australia as an imagined community and themselh&snaagined pioneers in an

emerging nation.
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TABLE 4.4.

Perceptions of the new country: phenomena and glace

Places telling the story
Phenomena
Heritage as pioneering spirit. Points of arrival.

New Worlds as lands of opportunity Houses of pre-war Greek migrants.

Heritage as pioneering spirit
Evidence of the pioneering spirit, the willingnéssvork hard and be enterprising were seen to

be important phenomenological aspects of the Graigkation experience within Australia.
Greg, a post World War Il migrant from the Pelepssinpointed outwhat you suffer, when
you go to a country with a suitcase and try to dhyibur life ... you don't know what you go
through psychologically, financially, physically .... It iseroism(GM1).” Greg spoke of the
'pioneering spirit’being a tlassical Greek journey’ This comment draws attention to Hage’s
notion of the ‘accumulated cultural capital’ thatgnants bring to Australia (Hage,1998:9).
Freda , who came at a similar time, pointed out tihe Australian Government had invited the
immigrants here ‘..to start Australia as a new countryShe said We wereanvited more or
less - they needed us .... We came to help thentcahelp ourselves to¢GM?2). This
statement confirms Freeman and Jupp’s (1992:3reaton that the New World was a setting
where hard working, enterprising people could @eamw lives. Arriving in a new country with
such attitudes implies an optimistic belief thatsoygtaining a pioneering spirit, they could build

new lives in unlimited ‘frontier space’ (Freemardalupp,1992).

New World as lands of opportunity
The phenomenon of imagining community (Jacobs,19®P; Anderson and Gale,1992) is

evident in the Greek migrants’ stories of the 19%0%ere Australia was ‘imagined’ as a
‘paradise’ in terms of making money. Rena, whoratied from Rhodes, pointed out that ‘...
many people believed that in Australia and Canadaplenty[of] money sparadise. And for
this one leaves everythif@®M2).! The expectation that migrants in Australia wouddrlzh is
further strengthened by Rena’s description of théit to her husband's uncle on arrival in
Australia. In Greece they presumed he was ridhe d&scribed how she was shocked that the
house was bagged and whitewashed like in Greece’ She was dismayed that the wood for
the fire was inside the house and that there welg ‘soldier's blanketsbn the beds (GM2).
Clearly there were certain expectations of whandpeich in a new country would be like.
Cosgrove (1986) writes of how pioneering new settiet out the ‘landscape idea’ of the New

World as vast areas of available land, the commipdihich will lead to accumulated wealth. |
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maintain, however, that the migrant arrives witbereed wisdom derived from descriptions of
Australia told by returning migrants or through respondence. | use Despina and Greg’s
stories as insights into the way in which receiweiddom can become transformed into

‘imagined communities’.

Despina, also from Rhodes, described how surpsbedvas when she saw the small houses in
St. Peters, Sydney. Her village consisted of tvapest houses, one storey being for storage of
food and animal shelter. She was confused wherfisgt saw the single-storey houses in St.
Peters because her impression, in Greece, waséhdirother had made money in Australia.
When he told her how much money the house in Ser®evas worth, she exclaimedwas
shocketl She recounted how she told her brotherdon't give even a cent for such a
house(GM2)

Greg provided a reflective story about a man wha &dish shop in Bondi and went back to
Greece to marry. He gave the impression that istralia he was rich, throwing sovereigns at
the wedding. His bride was from a good family &edbought her the best fashions which she
brought to Australia. When she came to Sydneg, tsdd to live in a little flat over the fish
shop in Bondi. Greg commente@dn you imaginghe shock she got! There she was going
visiting the others - they all worked in shops laip clothesand she had all these beautiful
clothes ... bushe compromised and stayed and now they are linvingaucluse in a beautiful
house (GM2).’ This humorous anecdote is laden with theigrant experience,
misrepresentations about Australia in Greece, lloglsof arrival, adaptations and the ultimate
reward of affluence. In terms of place valuegsth phenomena set the context for the

responses migrants exhibited as they started wvew iin Australia.

Being a Migrant in Australia in the 1950s
The second major theme emerging from the life-wdedcriptions by the Greek group relates

to the range of phenomena associated with beinggeant in Australia in the 1950s. These
include ‘experiencing the language barrier’, ‘tsdrigp and humiliation’, and ‘experiences

resulting from enforced assimilation’.
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TABLE 4.5.

Being a migrant in Australia: phenomena and places.

Places telling the story

Phenomena

The language barrier. Streets of Marrickville.
Hardship and humiliation. | Work places— the factories.
The Salvation Army Centre.
Assimilation. Hidden places.

The Language Barrier
The phenomenon of being isolated by language ésfoumany migrants. In discussions with a

range of migrant groups, it is clear that the bgggeroblem they coped with on arrival in
Australia was being unable to speak English. Dafik members of the Greek group described
how the isolation of the language barrier persidtedy after first arrival. The difficulty of
having to work hard, often in consecutive shiftgamt that there was little time to learn the
language, or even to read newspapers. As wellagking long hours, people were living in

crowded conditions to reduce costs and save matieyf, which acted against learning English.

Descriptions of the value of Marrickville emergesl @ place where one could speak Greek in
shops and in the street and feel free from theesefhssolation and marginality. It would
appear the sense of stigma associated with maitgiri&hields,1991) was eased in enclaves

where the language of the marginal group was thamimt one.

Hardship and Humiliation
Many of the group spoke of the hardship of havindeave everything behind and start with

nothing; working long hours and living in crowdednditions. The issue of working hard
seems to have been a dominant concern. As Greg'.saithe main thing was money and
fortunately in the '50s and '60s there was wdrkey were exploiting every opportunity to
improve and many people were living in crowd@dumstances Rena pointed out ‘..you
have to cook by hourdrirst | cook[then] she cook she has to wash with hours - the gas and
all’ (GM2).

But the willingness to work hard is best descriligd Melba's story of how the Minerva
Restaurant was established.
When we left that hard times in Greece, ... - | com school and my husband comes
from the University. He was studying medicine aittl politics and all, he can't go on.
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We come here and we prepared to do any, any joings you can't do in your country.
So what job?my husband]start work in the kitchen, | start in David Jonelgess
making, you know. | don't have any idea, but \aet stork...and | always say to my
husband - go to University, finish your medicaldstg, learn the language. He said 'no
| can't leave you to look after us - | have to woarkhe kitchen to learn to cook.” He
was very intelligent. Anyhow, we work very haré, epened the restaurant and we
start to make money. But after that we want somgtblse to make it home...this is
why we start the theat(&M2, Armstrong,1993a:20).
The phenomenon of ‘humiliation’ is closely assoethtvith the phenomenon of hardship. The
image and stigma of marginality was compounded bykimg in factories and living in poor
conditions. As Shields (1991) points out, thigisi@ pervades the migrants’ former sense of
identity in their home country. The phenomenonyniiliation’, was evident in discussions
about the language barrier and members of the rexperiences of daily interactions with the
host community. Some of the group spoke of theilatinons they were subjected to through
frequent references taagos. Freda remarked that as a result, in the 195@sdahnot walk
down the street speaking one's own language. &pefe of the verbal abuse of drunken
Australian mates (GM2). Such descriptions are clear evidencehef toncept of Australians
occupying ‘positional superiority’ (Said,1978) wherthe so-called ‘highs’, mainstream
Australians, maintain a certain relationship witte tlows’, the new migrants, without ever

losing the upper hand (Shields,1991).

On first arrival, some of the Greek women had d&gting experiences. Not all of the ‘brides’
on the ships were met. It would appear the pdagikihat some of the young women could be
abandoned in a strange land, unable to speak Bnbksl not been considered. The Salvation
Army rescued these young women. In Sydney, theaBah Army building near Taylor's
Square, now a luxury apartment block, was a temmpdrame to many young Greek ‘brides’
(Armstrong,1993b:22).

Issues remain of how such experiences of fear,davanent, humiliation, and hard work can be
expressed as place values? While Relph’s (1®ffpathetic insideness’ allows for emotional
involvements with places, it is not clear whethes includes negative emotions. | suggest that
a more pertinent representation of experienceseaf ind abandonment lies with Low’s
typology of place attachments where negative egpeds of place fit into her ‘linkage through
loss of land or destruction of continuity’ (Low,12966). Phenomenological readings of
migrant experiences validate the fact that allistofrom the Greek group are associated with
places. Such places are associational, havingngstr'social heritage significance’
(Johnston,1992).
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Assimilation
The phenomenon of assimilation is highly comple&ll the migrants of the 1950s there

experienced enforced assimilation due to governnmmiicies (Jordens,1995; Jupp,1996;
Murphy,1993). This confirms Bhabha's (1990) dgsins of the power of the ‘national
space’. As a result, the experiences relatedisoptblicy form part of this group’s Australian
cultural heritage. Interestingly, the migrants didt necessarily perceived themselves as
assimilated. There was much discussion in themehout the pressure on Greeks to become
‘New Australiansand forget their Greek origins. Greg, in partcuFelt this was unfair when
the Anglo-Australians were free to ‘remember the stew of Mum, of great, great granderoth
from Ireland and to celebrateverything that is important to the Scottigimd English } but

we had to forget Greg reflected further ‘..you can't just wipe it out and become Australian -
consider for a moment, if | become Australiamdan with the sense of being a “nfatewould

be a very bad imitation. | am Australian and Ilféeistralian, but with a Greek background
(GM2).” These statements exemplify Chambers’ (3984ploration of migrant identity as
forms of hybridisation. They also reveal the implresistance to the concept of assimilation.
The comments provide an interesting insight inefdct that, for this group, white Australians
were also seen as migrants and therefore to thek§réustralians had a similar ‘existential
outsider’ status in the new country (Relph,1976Allied with this, the sense of frontierism,
which the Greeks considered to be a shared phermmsith Australians, was an important
aspect of place-making for the migrants of the £950f the mainstream Australians were also
migrants and equal partners at the frontier, thgggests an intriguing paradox about ‘positional
superiority’ (Said,1978). The phenomenon of ragation is highly complex, but for the
purposes of this study, official assimilation reésdlin migrants concealing places which
reflected their different cultural practices. Drag/from Bourdieu’s concept of ‘*habitus’ which
argues thatspatial practices are cultural structure€Shields,1991:32), the assimilation process
involved the migrant groups in a process where tteaye to understand thabitusand its
dispositions (Bourdieu,1984) of the mainstream culture and tbguired codes of spatial
behaviour in the context of social situations ia 1950s. It was not until the 1980s, however,
that the mainstream culture became interested derstanding théabitusof migrant groups,
because despite the hegemony of the Australiaretyoni the 1950s, the everyday habits of

different migrant groups persisted.
Understanding how the experience of migration isifeat in place not only requires an

examination of the initial perceptions of Austrdfiat also the ways in which migrant groups

changed their Australian environment to make it feere familiar.
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Settling In: Establishing Essentials
The third major theme emerging from the life-woekperiences of the Greek group, settling in

to the new country, is most significant in terms of theqad-making. How people affiliate
themselves and adapt to new situations involvesgsses which transform ‘space’ into ‘place’
by embedding culturally meaningful symbols into relta environments (Low,1992). The
discourse about their lived-in-the-world experienoevealed that for the Greek group there was
a particular sequence of phenomena which refldtésnats to re-instate thelmabitus. Their
cultural structure orhabitus generated the impetus to make the unfamiliar Aliaty
environment into a version of their everyday lifeGreece. Nevertheless, as Shields (1991)
points outhabitusis not only durable, it is also malleable. Aseauit the qualities of everyday
life became mediated in the process of acclimatisat From discourses about the process of
settling in to Marrickville, the sequence involviittee sub-themes, ‘establishing essentials’,

‘sustaining cultural life’, ‘creating new placesidtheir associated phenomena.

There is a range of phenomena involved in estdbfisbssentials for Greek migrants to begin
the settling in process. These include findinge&krfood, finding work, establishing places of

spiritual worship, and altering houses.

TABLE 4.6.

Settling in by establishing essentials: phenomernbpdaces.

Sub-Theme Phenomena Places telling the story
Finding Greek food. Greek shops.
Back gardens.
ESTABLISHING Finding work. Factories.
ESSENTIALS Making places for spiritual worship.Old Anglican churches.
Converted houses.
Altering houses. Modified houses.

Finding Food and Work
The phenomenon of finding suitable food seemedetautgent for European migrants of the

1950s. The group indicated that their first impigeawas to find familiar food and ingredients
for Greek cooking. Such essentials as oliveailthat time, could only be bought in small
bottles in pharmacies. Similarly it was diffictdt find fresh olives, garlic and fresh herbs such
as basil, oregano, and parsley. To address theolaappropriate fresh food, members of the
group described planting grapevines, olive, fignda trees and herbs in their small gardens.
They also sought out the wholesale markets fohffeed. Purchasing food in market settings

was a familiar ritual.
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Finding work was the second phenomenon. Post-wgramis came to Australia to work,
however most of the available employment was itofées. Both men and women worked long
hours, often in double shifts, in order to make moand buy property. In Marrickville, the
industrial area contained a number of large faesoBoth Mersina, who came from Lesbos, and
Despina, from Rhodes, had worked in the textild kmibwn as Vicars and shown in Plate 4.12.

PLATE 4.12.

Remnant wall of Vicars Textile Mill
where many Greek women worked. (A.P.1993).

Apart from changing from Greek village life andrfawork to factory work in large cities, other
experiences were associated with the phenomenfindifig work. The loss of the traditional
extended family meant that care of children wasiadit when both parents were working
shifts. Greg pointed out that Mersina had mainamatic experience€GM1)’ when she first
came to Australia. Part of her Australian heetagas being forced to leave her children at
home alone while she worked. He indicated thahym@others carry this memory of the
distress of their first years in Australia. Thedescriptions of the lived-world of work add
weight to the ‘social heritage significance’ of buplaces for migrants. They align with
Hayden’s notion that place attachment includesgdaxd pain and humiliation wheredming to
terms with ethnic history in the landscape requeagaging with bitter experience€1995:22).

Placesfor Spiritual Worship
The phenomenon, establishing places for spirituatship, enabled some reinstatement of

Greek spiritual life. The group pointed out that tthurch was the main focus of Greek life and
because most of the Greeks in Sydney were Gredlo@bk they required their own churches.
Sites of spiritual worship are nevertheless compteterms of place attachment for migrants.
In the migrants’ home country, sites of spirituarahip embody Low’s (1992) ‘cosmological’

form of place attachment. But it is difficult fdre migrant to reconcile cosmological aspects of
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myth and spiritual symbolism within the space @& ttost country. This ambivalence becomes

much clearer in later discussions about Greekdugitn Australia.

When post-World War Il migrants arrived in Sydnthere were only two Greek churches in the
inner city, built around 1896. Thus, to accommed&reek spiritual needs, old Anglican
churches were taken over or church groups wereedtar houses. It was not until the 1960s
that other big Greek churches were built. The phenon of spiritual worship involved the
whole family and was closely associated with maggssnal rituals, reflecting the close peasant

traditions of many 1950s migrants.

Altering Houses
Phenomenologically, altering the place where omesliwhen one is in transition has been

explored by Cooper-Marcus in her work on ‘Hous&wgmbol of Self'(1974). In this work she
theorises that people in transition, possibly duéroken marriages, or migration etc, manifest
their transitional state in the way they occupydpeace in which they live. The Greek migrants
were renowned for altering their houses. FredanfAthens, pointed out that when she was a
teenager in Marrickville all the Greek houses watee and white. She said ‘the gutterings
were blue and the walls were white and we usedyo-s'Oh, that's a Greek house,(GM3)’.
Rena, Despina and Greg agreed, indicating that dmgewhite houses reflected their national
colours and also evoked the sky, the sea and the \geather on their islands. Such evocative
descriptions of housing on Greek islands, maskegg@rpatronising position on Australian
housing. He remarked that when he came from Athensglid not understand the houses.
‘Coming from Greegehow could people live in such houses which weredadk and
depressin@ He commented

| was used to white houses, straight lines, natyfuswhy all these decorations?

[cast iron balconiesThis seemed a bit anachronistic you knovarelek people]

wanted fresh, new, plain, open ...more spaces amth sa | didn’t understand the

houses when | first came - small dark brick- bugrae years | got used to it or

came to appreciate it and sometimes | think, yoonkrthis is the personality of

Australia (GM3; Armstrong,1993a:32)
This comment supports the geographer, Ley's obervéhat the personality of glace can
be derived from the coherence woitér-subjective experienc@/here anyhabitually interacting
group of people convey a character to a place thegupy, which is immediately apparent to
the outsider, though unquestioned and taken-fontgé by the habitue@977:508). 1t is,
therefore, most interesting that the Greek migsdioiuld establish their own ‘personality of the
place’ through their desire to transform drab incigy terraces into some sense of the Greek
Islands by painting houses pastel colours and agethem to the sunlight with large
aluminium-framed windows. This was restricted tume extent by the pitched roofs on

Australian houses, which meant that traditionalpgrarbours on Greek roofs had to be
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recreated in back gardens. Small inner-city baakiegzs were highly productive as well as
being places where Greek culture could be practicgdivate, shown in Plates 4.13 and 4.14.

Ty

PLATE 4.13 PLATE 4.14
Existing house with Greek Greek back garden behind wall,
decorative additions to the front. private place for growing Greek
(A.P.1993). fruit and vegetables.(A.P.1993).

When it was pointed out that one does not see rmhhrgyand white houses now, the group said
it was a ‘phase’. The group thought the recentdieranean changes to houses in
Marrickville were more likely to be Spanish or Rmtese, the most recent immigrants,
changing housing to reflect the Mediterranean dtardahey had recently left. This observation
further confirms that places of transition have atipular yet temporary character (Cooper
Marcus,1974).

The 1950s was an era of high Modernism in EurdpeAustralian cities, residential modernity
tended to be evident in the suburbs as tentatiengds made to Californian bungalows
(Freeland,1972) or a few Bauhaus style houses. migeants, however, were limited in terms
of their modernising endeavours both by finance bpdhe form of the inner-city terrace
houses. The Greek group felt that it was not uhi late 1970s-1980s that valuing the
character of old houses became an issue for everydn the 1950s, Australians were not
interested in old buildings, particularly terraceuking. Despina pointed out that Hah
everybody got their houses 20-30 years ago, nokalldgd about histories. Everybody bought
the house - nice house for me; | have two roomstlare children so | blocked in the verandah
to make ongmore] room. Nobody give the importance to what I(@M3).” Freda and Greg
confirmed this, saying that people modernised beeahey felt they were improving the
houses. Greg reflected, however, thatlot of houses were destroyé@®M3).” Greg's
architectural sensibilities are reflected more galheby other European migrants’ responses to
Australian cultural production, viewed through Epgan sophistication as a patronising gaze,
particularly evident in Italian discussion groups.
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It is also interesting to note the shift frome to ‘they. The way in which people describe

their experiences of migration provides strong ewnik of the phenomenological concept of
time, that is, experienced time rather than chragichl time. This movement between being a
migrant as'l’ or objectifying the phenomenon dkey’ becomes clearer in the final theme,

‘Emerging Place Values in the New Country’.

Settling In: Sustaining Cultural Life
The sub-theme, sustaining cultural life, in the ussgpe of settling in to the new country

involves a set of phenomena associated with sustgicultural life either as translocating
Greek cultural practices or transformed culturalctices which involved creating new forms of
Greek places (Armstrong, 1993b:10).

Trandocated Cultural Practices
This process results in a form of place attachndescribed by Low (1992:166) atinkages

through narrative! Melba pointed out that while the Church and &résod and were

important in the process of settling in, continui@geek culture in the new country was also
important, in particular the tradition of Greek dtre. Despina added the traditional
preparations for marriage needed to be sustaittediould appear that being able to continue
expressions of Greek cultural practices helped lpesgttle in to Australia. Many of these
activities were related to particular places artdoalgh few of these rituals were obvious to the

mainstream culture, they did much to establisheetesense of place in Marrickuville.
TABLE 4.7.

Sustaining Cultural Life: Translocated Culture: phmena and places

Sub-theme Phenomena Places telling the story

Creating Greek Restaurants. | The Minerva, Elizabeth St.

SUSTAINING Sustaining Greek Dances. The Majestic,Paddington
CULTURAL LIFE. Town Hall, the Trocadero.
Sustaining Greek Theatre. Minerva Restaurant,

Elizabethan Theatre.

The phenomenon of Greek dances is another exanfipierslocated culture where Greek
dancing was seen as important to community lifeichSdances, an event which included all
ages - grandparents to babies - were held in diffeplaces. Sometimes they were held in
Paddington Town Hall, sometimes Sydney Town Hafid sometimes the Trocadero, now
demolished. Dances were also held at the diffeassbciations such as the Cretan Association

where they had special 'Schools for Dancing'. Jroeip specifically remembered the Majestic
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Theatre (Plate 4.15) as a place where the Martlek@ireeks went to Greek dances and movies.
This was clearly a local landmark for the Greek oamity.
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PLATE 4.15

Majestic Theatre built in 1921 as vaudeville theatonverted to cinema in 1940s,

used by the Marrickville Greek community as a ciaeand for dances. (A.P.1993).
Sustaining cultural life also included translocgtithe traditional Greek theatre. Melba
describes how they ran Greek drama performanctginMinerva Restaurant, after the last of
the diners had finished. The fact that Melba amdhusband had established a Greek theatrical
group at an early stage of their settling in to t#fal@ is an indication of how important this
cultural tradition was to the Greek community. beelcommented that later they used the
Elizabethan Theatre, now demolished. Angelos, dreritn, recalled the Elizabethan Theatre.
He confirmed that there were many Greek plays tedde with up to 2000 people attending a
Greek production. Every member of the group esged strong regret that the Elizabethan
Theatre had gone, as Greek theatre is a stron@fp@reek cultural life.

Transformed Culture: Creating New Greek Places
The third sub-theme in the sequence of settlinigtuded nostalgia for the home country and

affirming one’s culture in the new country. FbetGreek group, this meant colonising local
cinemas and later creating Greek clubs.

TABLE 4.8.
Settling in — Creating New World Greek Places: Rimegna and Places.

Sub-Theme Phenomena Places telling the story
Colonising cinemas for The Lawson, Redfern.
Greek films. The Hub, Newtown.

CREATING NEW Creating Greek café neros.| Marrickville Rd, Marrickville.
GREEK PLACES Creating New Greek clubs.| Macedonian Club, Marrickville,
Hellenic Club, City.

The strong nostalgia for the home country appetweoe assuaged by viewing Greek films.
Throughout group discussions, it became apparaaitttie Greek cinema was an important
focus of community life for Greek migrants. Theogp revealed that the most well known

Greek cinema was the Lawson Cinema in Redfern, demolished. Later The Hub (Plate
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4.16), in Newtown, screened Greek films. The LawSamema seemed to be remembered as a
particularly important part of the Greek commurlifg. Angelos commented It‘'was a very

old cinema and | remember once when my wife angrit to a matinee on Saturday and |
promised myself, never againThere were so many babies cryiggu couldn't hear the
dialogue.” Melba added that when she heard the stories abeutawson Cinema she decided
to go. She recounted ‘... [fjever believed ithe stories abouhe Lawson Cinemand | said

| will go to see - and really, | went over theredathe people, they took food for the kids, like a
picnic .... | was really surprised - they used to-gso many people - to the pictures on Saturday
and Sunday. It was like a festif@M?2). This cinema, now demolished, was seen as part of
their migrant heritage as watching Greek films edibd the group nostalgia for Greece in the

early years of migration.

PLATE 4.16 PLATE 4.17
The Hub, Newtown — Coffee club (Café Neros) for Greek men,
a former Greek movie located above shops
house in the 1950s. (A.P.1993). in Marrickville Road. (A.P.1993).

The mass migration of numerous migrant groups famope in the 1950s not only transformed
existing Australian places, it also resulted in nplaces — the migrant clubs. There are
numerous Greek clubs in Marrickville, Kensingtordafingsford, however Greg and John
pointed out that the Clubs came later and werepadtof the first period of settling in. They
emphasised that people were working too hard vhittveork to have time for clubs. Instead in
the early stages of settling in there were manyeleffee clubs, usually concealed in rooms
above shops. Freda referred to themGafé NerogGM2) where men can have Greek coffee

and play cards. She indicated that there wereaat ferty of these clubs in Marrickville in the
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1960s. In 1992 there were only four left (Plat&74, none of which were referred to in the
MHS.

The range of phenomena just described providehtsigto how Greek migrants translocated
their life in Greece to a new life in Australiacinding some cultural transformed practices.
The strong Greek presence in Marrickville by théd<®is an example of Jupp’s (1992) concept
of Australian migrant enclaves which are placesate@ by choice to compensate for
marginality rather than the stigmatised and enfbrghettos of North America. Clearly

Marrickville is laden with ‘social heritage signifince’ for the Greek community, however the
phenomena associated with the migrant experiereceamplex and do not necessarily translate

into concepts of heritage places.

Emerging Place Values in the New Country
The final major theme evolved from searching distuss about Greek heritage in Australia.

This theme consisted of a humber of phenomena e&alnich is highly reflective, revealing
the complexity of place attachment for migrantgtie host country. They include ways in
which Greek culture has contributed to Australialiure, places which indicate the history of
earlier Greek migrants and issues of belongingw [1092) indicates that for place attachment
to occur there must be a symbolic relationship betwthe group and the place. In terms of the
Greeks in Marrickville although there are sharepesiences, it would appear that places have
ambiguous cultural meanings as heritage. Phenoassuiated with this theme include ‘Greek
heritage as a gift to Australian culture’, ‘earli@reek pioneers’, and the phenomenon of

‘belonging’.
TABLE 4.8.

Emerging Place Values: phenomena and places

Phenomena Places telling the story

The suburb of Marrickville.
Greek heritage as a gift to Sydney City block, Liverpool,
Australian culture. Elizabeth, Castlereagh, Park
Streets.

Earlier Greek pioneers. | Greece/Australia

Belonging

Greek Heritage as a Gift to Australian Culture
Hage (1998) points out that ‘ national space’ camta&in accumulated capital of many

nationalities. The phenomenon of Greek heritage gift to Australian culture was apparent in
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the consistent discourse on pride about being Greel&reg pointed out that there have been
many important influences on him while he has bhaekustralia which are part of his heritage,
but also the Greeks have influenced Australians. ekpanded on this by pointing out that the
Greeks changed their houses, changed the subu#gys lived in and created a more
cosmopolitan atmosphere and that now Marrickvilé ihe spirit of the Greek@GM3). It is
the hybridity in migrant identity, which Chambergygests is a form of ‘creole’ (1994:17), that

is central to understanding recent Australian nysémd emerging place values.

Earlier Greek Pioneers
Places created by the Greek community who had dmfere World War Il were considered to

be part of the Greek heritage in Australia becahsy were examples of Greek pioneering
activities in Australia. Melba described how maneeks who had migrated to Australia in the
1930s came to the Minerva Restaurant and talkeditatheir experiences. This is the
attachment that is derived existentially from simipling in a place (Low,1992). She reflected
‘... we had hard timesbut not like these people. A lot of these peogleewery intelligent -
they wrote plays and poemsThey worked very hard She added that ‘..we would be
surprised at what they hadbne in this country before we canf@M2). When asked if the
earlier Greeks lived in particular Greek areas, ghmup indicated that early migrants mainly
lived in country towns, running shops and cafeGreg explained that there was a significant
difference in the economic conditions for the Geebkfore the war, compared with the boom
times in the 1950s-60s. He also indicated that tial to ‘... hide, change their nameghey
had it very hard. At least we had work, we welsgagroup, we were independe(EM?2).

There were well-known Greek places in Sydney whvelne found in the city blocks, enclosed
by Liverpool, Bathurst, Elizabeth and Castlereagiee®s. This was considered theréek
Square’particularly because the Hellenic Club was locdltede. Greg also spoke of otltzafe
Nerosin this area where Greek men had coffee and readlkewspapers. The buildings
which sustained this aspect of Greek heritage wemolished as recently as the mid 1990s to
create new office blocks and hotels. None of trenér Greek history is evident in the new

developments.

Belonging
The phenomenon, ‘belonging’, reveals a dilemma &br migrants. Divided loyalties

immediately become obvious when migrants are askedt whether evidence of their presence
in Australia is sufficiently important to be consiéd Australian-Greek heritage. Greg
commented that while there is a Greek heritageimnvittustralia, it depends on hodeep it is.

He pointed out that although everyone is free tdgck to Greece.. the years we have lived

here are nojust water under the bridge; it is part of ugrreda agreed sayihg. it has changed
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us' (GM3). This again reinforces Chambers’ (1994)iovoof hybridity in his discussion of
‘migrancy and identity’. Greg stated that althoughhas been in Australia for a long time he
will never be a fair dinkum Australian’but that he will also... never be the sanas when he
came here'(GM3). There have been influences on him and Gneeks have influenced
Australia and he felt that these things should be considérd. symbolic capital of Greek

culture is clearly seen as a gift to Australiartund.

Although discussions centred on how people made&ythecome familiar - more Greek - to
them, other issues related to whether different begs of the group felt they belonged in
Australia began to emerge. As Chambers (1994:@icates, being a migrant involves a
discontinuous state of being and a ‘journey oflesstinterrogation’. Melba verified this by
commenting If you stay in Australia more than 5 years, youldyiour life and you can't go
back ... after 35 years | belong in Australial belong in two countries She also repeated a
statement made by her frierd. they didn't understand in Greec€&€hey didn't understand how
| [her friend]feel here. [Her friend] said “never Australia take it from my heart, Greece, but

never Greece take it fromy heart, Australia".’(GM3).

This divided sense of belonging is important toresiledge, as it establishes the justification
for considering whether places valued by the Gmkmunity should be conserved as cultural
heritage. It also raises the questions of whetiisrheritage is only sustained through lifestyle
and rituals or whether it is the combination ofgalaand cultural rituals which create cultural

heritage.

Whether these places have enough value to the @maknunity to be conserved as heritage,
highlights the complexity embedded in phenomenalalgtoncepts of time. Places may not be
valued today but may be valued in the future arsa viersa. It is therefore interesting to see

whether more recent migrations to the area haviesiforms of environmental heritage.

1970s — The Lebanese

Most Lebanese migrants in Australia have come enafrthree waves of migration; the 1890s,
the 1950s or the 1970s. Each of these emigrationsLebanon has been for different reasons.
Those who came in the 1890s were predominantlynfiglelaronite religious persecution under
the Turkish Ottoman rule (Batrouney,1985). Postdd/@/ar Il Lebanese migrants came for a
better life. In 1970s, the Lebanese fled a coutany by civil war. These different periods not
only reflect different times in Lebanon, they ateflect changing attitudes in Australia towards

cultural difference. The first group arrived wharitural difference was foreign and alien. The
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second group came to Australia when migrants wepected to assimilate so their Lebanese
culture was hidden from view. By the mid-1970gwunal difference was beginning to be
accepted, however it was a period of high unempétrin Australia so the migrants were seen

as threatening Australians’ jobs (Jupp,1996; Murp893).

Apart from religious persecution, the first waveL@banese migrants, often known as ‘Turks’
or Syrians, emigrated as result of the combinatibthe collapse of the silk industry and the
affect on trade with the Suez Canal opening in 1888 Sydney, they initially settled in
Redfern. Many early Lebanese migrants brought wi#m the tradition of trading in cloth
which became known in Australia as ‘hawking’ (Batmey,1985). From 1900 to 1920s
Lebanese men carried bolts of fabric and other gdodremote rural towns and settlements.
With the advent of cheap cars, rural people wetessoalependent on the Lebanese traders. As
a result, the Lebanese tended to settle in ruraingp often opening drapery shops
(Batrouney,1985).

The second major migration from Lebanon occurredraiorld War Il. Although Lebanon
was not as badly affected as other countries bywidrein Europe and the Middle East, it was
nevertheless economically difficult for people. f@e the war, stories had been coming back to
Lebanon of opportunities to make one’s fortune ourdries like America, Australia and
Canada. During the war many Australian troops tomiceation leave in Beirut where they
conveyed a sense that Australia was a land of tppity. Lebanese migrants who came to
Australia at this time were either following otheople from their villages or were educated
city-dwellers from Beirut and Tripoli who saw thetpntial for a better life in Australia. At
this time the Lebanese migrants were predominddligistian and, in Sydney, they settled in

Redfern, Canterbury and Punchbowl (Batrouney,1985).

The third wave of migration, in the 1970s, resulteda massive increase in the Lebanese in
Australia. These were refugees, predominantly Muysivho were fleeing civil war. Many
migrants in Sydney came from Tripoli and the sunmding villages in the north, gravitating
towards Canterbury where a Sun’ni mosque had bsebleshed in a converted house. There
was also a small community who settled in Marritikvi Typically Muslim Lebanese came as
large inter-generational families. The group wiastigipated in this study is characteristic of
the Lebanese migration experience at this timérst Bn educated young male family member,
skilled in English, came alone to establish theditions under which he could bring out the rest
of the family. The parents and the remaining chitdfied to Cyprus where they waited for their

immigration papers, usually reaching Australia wittwo years.
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Arriving in Marrickville with large families creatkdifferent migration experiences from the
1950s Greek group who tended to arrive singly oy@sng couples. Places reflecting the
Lebanese migration experience included schools) ®eimming pools and local parks. None
of the places identified by the Lebanese as importere included in the Marrickville Heritage
Study (1986). Phenomenologically, discourse abaig-world experiences as Lebanese
migrants confirmed similar themes to those of tlree® migrants, namely ‘perceptions of the
new country’, ‘being a migrant’, ‘settling in’, arfdmerging place values in Australia. Table

4.9 summarises the themes and phenomena for treanésdé Muslims in Marrickville.

TABLE 4.9

Themes and Phenomena for the Lebanese in Mariiekvil

THEMES PHENOMENA
PERCEPTIONSOF THE NEW COUNTRY. Expecting Manhattan.
BEING A MIGRANT, The language barrier.
-AS AN ADOLESCENTGIRL, Young motherhood.
-AS AN ADOLESCENTBOY. School harassment.

Adolescent leisure.

SETTLINGIN. The role of the scout.
Creating an enclave.
Sustaining cultural life.

EMERGINGPLACEVALUES IN Valuing Australian built heritage.
AUSTRALIA. Frontierism.
Egalitarianism.
Pragmatism.

Perceptions of the New Country.
This theme embodies expectations and first imppassabout Australia; a theme consistently

discussed by different migrant groups as they tioedxplain why Australia felt so unfamiliar.
As Bhabha (1990) argues in his discussion on niaganhation’, imagined communities are

inevitably given essentialist identities which dut sonform with reality.
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TABLE 4.10.

Perceptions of the New Country: phenomena and place

Phenomenon Places telling the story
Low density housing.
Expecting Manhattan Terra cotta roofs.
Street tree planting.

Expecting Manhattan
Just as the Greeks in the 1950s had certain penembout Australia which were dispelled

soon after arrival, so too did the young LebaneBeey expected to find a Manhattan-like city
of high-rise buildings surrounded by extensive Higth industrial developments. Instead they
saw from the plane a low-density sprawling citycottages with red tiled roofs (Plate 4.18).
Hassan, at 15, expressed his disappointmeéntas disappointed, which is true. Because | am
coming to an industrial country, | am going to $éanhattan or somethindLM3). Whereas
Ali and the others were more intrigued. Ali states

My impression is when | first landed in Australiehen | am still up in the sky —
because | came from [a] city and | was living imgtniflats, | said “ Gees, this is
meant to be an old city — you know- you see wisetiee, where is the buildings?”
[group laughter]'lt is like a village!" Hala exclaimed. Ali céimued ‘When you
think of Sydney, you think “Ah, Australia, thissisnodern country — straight away
you think high-rises, flats and apartments andtlait” — and | was so surprised’
(LM3) .

PLATE 4.18
Low density suburb with red terra-cotta tiled rod#.P.1993).

Beirut and Tripoli are compact cities made up ofl1POstorey apartments and commercial
buildings. This was the group’s concept of an ‘olty’ whereas essentialist imaginings of
modern industrial countries appear to be modelladNmrth American cities of high-rise
buildings. The other form of imagined communitieshe ‘exoticized other’ (Stallybrass &
White,1986). There are aspects of such exotigiinthe way Sam, an older cousin, saw
Sydney. The thing | remember when | came. | was in the@plane — 11.00am — | can see

really beautiful things — the greenness of Austraihe colours of the claftiled roofs] — very,
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very nice. As you arrive to Australia, you feeliyae living in a garden — honégtM3). The
phenomenon of Australia as an imagined communitying in a tropical paradise, is
consistently evident in autobiographical writingboat migrant perceptions of Australia
(Riemer,1992; Varga,1994).

Because this group were predominantly young adefgscwhen they migrated, they
were not involved in decisions about coming to Aalgd. As a result, their impressions
about Australia were recounted with the bemuseddunof adults looking back at
childhood innocence. This is in strong contrastthe way they spoke of their

experiences of school.

Being Migrants as Adolescents

As with the Greek migrants, the second theme thmetrged from the Lebanese group’s
life-world experiences related to phenomena astatiavith ‘being migrants in
Australia’. For this group, however, phenomenéestéd young adolescent experiences
in the 1970s. These are described as sub-thebwrag‘an adolescent girl’ and ‘being

an adolescent boy’.

TABLE 4.11

Being an Adolescent Migrant in Marrickville: phenena and places

Sub-Themes Phenomena Places telling the story

BEING AN ADOLESCENT GIRL. | The Janguage barrier. | Local schools, hospital and shopss.

Young motherhood. The Community Centre.
BEING AN ADOLESCENT
BOY School harassment. Local schools, sport fields.
Adolescent leisure. Marrickville swimming pool.

Being an Adolescent Lebanese Girl: the Language Barrier.

Heritage places are adult determined, however ttgmhese group in the 1970s, were
predominantly adolescents and children belonginglaige families. The young
adolescents who came to Marrickville were expedtetearn English quickly so that
they could act as interpreters for their parenthe expectation that children would
learn English at school and thus teach their paress an early immigration policy of
the Australian Government (Murphy,1993). The fiett the parents of the extended

family used in this study seventeen years aftaviag in Australia still do not speak
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English is evidence that this policy was not susftds Memories of adolescence reveal
how distressing it was to be a migrant. They edtenggh school speaking only
Lebanese which made it difficult for them to kegp with other students and their
plight was compounded by the fact that their paremtre unable to assist them with
their homework. Zawat and Inaam described thagh lechool experiences. Zawat
reminisced.

We dress nicely t[yo] to school — people teasing you, pulling my haiouY
didn’t know what to say. | used to cry a lot. Buy brothefAli] used to
push me all the timgsaying] “one day you have to take your kids to the
doctor. There are things you have to learn.” Inked to stay home and not
go back.

Inaam added,

...When we went to high school it was really hardabse we couldn’t
understand the language very well and yet they gavall the assignments
to do and all that - and we didn’'t know what we eveloing - and like,
there wasn’t anyone that could help us or that wela turn to. | didn’t
finish high school because | found it really haodstruggle, because of my
language. To be in high school, even kids thatkame here, they find it
hard. Imagine the people that didn’'t understand thnguage. | used to
hate it ... I left schodlLM1).

School experiences for migrant girls often involvid® loss of one’s name. Eva
Hoffman (1987:105) describes the experience foraniggirls at school,

... these new appellations, which we ourselves cadry@iopronounce, are
not us. They are identification tags, disembodigphs pointing to objects
that happen to be my sister and myself. We wal&uioseats, into a room
of unknown faces, with names that make us strarnigerarselves.

The schools where the young Lebanese experienobdhsuidship and humiliation have
similar social heritage significance to the faasrifor Greek migrants of the 1950s.

They are heritage sites laden with memories of.pain

Adolescents not only had to deal with the pressoirdulfilling the Immigration
Department’s policy of rapidly mastering Englishddoringing it into the home, they
also had to conform to strict family protocols. eTyirls were expected to do home-
duties, act as interpreters for their mothers a$ ageassist when their mothers needed
medical help. Inaam described ‘my mother got sick one time and had to be admitted
to hospital. She couldn’t speak English and it wasy hard on us. One of us had to
stay with her all the time. We used to take twonsanslate (LM2).
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Shopping was often difficult because their motheese accustomed to the practice of
bartering. Young Lebanese girls were caught batvestile Australian shop assistants
who considered bartering an insult and their matheho were confused about the
different shopping culture.  Muslim Lebanese gingsted in a strict culture where

they were not allowed to go out alone, so recreatemded to be restricted to family
picnics and taking their younger siblings to losadall parks.

Being an Adolescent Lebanese Girl: Young Motherhood.

As a result of school difficulties and their relatiy restricted lives, girls left school
early and worked in family-owned shops until thegda early marriages and started
having children. The local neighbourhood and biadgsgith centre (Plate 4.19) became a
place where young women could meet. Initially dsl@scents, they used the small
lending library of Lebanese books in the centreawa explained ‘..they met for
crafts and everything here — | used to cdto¢the clinic.” Hassan, her brother-in-law,
explained further ‘...they used to come here when they were young — Behith
Centre — this is very important.This place used to be a library — because very
important to the children — Arabic books in therdiby.” At which point Inaam added °
used to come here and actually get some stories frere when | firsarrived [11years
old] (LM2).

PLATE 4.19
Local Baby Health Centre for young
Greek and Lebanese mothers. (A.P.1994).

As young mothers, they joined existing Greek kmgtand sewing clubs, also in the

centre. Zawat explained,
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... we used to come here [the centre] — | mean allvlomen and get the
kids like a playgroup and we used to do sewingtikgi But [it] was for the
Greeks not the Lebanese ... | used to come heie awveek ... But now
they don’t have it because the Greeks didn’t contevee lost it’ (LM2).

Descriptions of how young Lebanese women followede®& women bring out Pratt’s
(1998) concept of intersecting grids of differenc®ratt claims that places are not
bounded, but permeable. She points out that thieed® map place as bounded ignores
the fact that places inter-connect over time. Asesult, she is suspicious about
mapping cultures onto place, because multiple cedtaan inhabit a single place both at
the same time or sequentially. Pratt argues tieetare multiple grids of difference
with complex and varied links between place andtithe formation (1998:27). In
1993, when the discussion groups for this studyeweenducted in the building referred
to, it was still owned by Marrickville Council buarely used by local migrant mothers,
now mostly Vietnamese, in the ways this group deedt

Being an Adolescent Lebanese Boy: School Harassment.

Phenomena associated with being a Lebanese boiridiville in the 1970s include
coping with school harassment, playing sport andyamg the local swimming pool.
Boys experienced similar language difficulties las girls and similar discrimination.
Fred described his introduction to high school iarNtkville.

At school hardly anyone speaks your language — ttmige or four people
and they are all in different classes — other kiti®y all had long hair. |
had short hair — they start picking on me. Firalydthey] picked a fight of
my shoes with high heels. They weren't in fashene. Four to five picked
on them-[l] slapped him-[they say l]fight like a woman.[They] hit my
head on the locker... only stay at school three neghitd1).

Fred’s story, like Inaam’s and Zawat'’s, is painfuit the pain is deeper than physical
taunts. Richard Rodriguez (1983:28) describes th@aprocess of going to school and
learning English, the public language, meant tlss lof his private and intimate home
language.

Once | learned the public language, it would neagain be easy for me to
hear intimate family voices. More and more of naysl were spent hearing
words. But that may only be a way of saying that day | raised my hand
in class and spoke loudly to an entire roomfulaafels, my childhood started
to end.

These descriptions add further weight to schoolseagage sites of social significance,

showing how migrant adolescents suffered hardshipmiliation and profound
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displacements associated with being ‘between laggjuéKaplan.1994:63), because
under the migration policies they were to be thkiales which would bring the new

language into their parent’s home.

The value given to male sport in Australian socetyabled those Lebanese boys who
played soccer to achieve integration more easilgssan explained,

...[1] went straight to Year 10 — came first in sciencé my English had

been better maybe | would have continued. ... Inivagry hard for me

because | started playing sport. There were adbtactivities and |

acclimatised with the life style here. Later onlefé school — got a job and

just become like normal AustraliafisM1).
The trope ‘normal Australians’ highlights the wagsentialising occurred in migrant
groups as much as in the mainstream culture. 8divated that a soccer team made up
of young men from Tripoli was formed in 1977. Thi®vided cohesion and allegiance
for the Lebanese males as well as enabling comtiletother migrant teams. Soccer

was a strong part of male migrant culture in AdgtrégMurphy,1993).

Phenomena related to adolescent leisure for boys diferent in that they had more
freedom in their leisure time. Interestingly, theirmming pool became a gathering
place for young male Lebanese adolescents. In Beitut and Tripoli, people were
accustomed to swimming in the river, the few Olympools being reserved for athletic
training. As a result, the Lebanese boys wereghtdd to find local pools were
available for recreational swimming. Sam and Atplained the significance of
Marrickville Pool (Plate 4.20) for Lebanese men angs.

Marrickville swimming pool is really- is really -ehitage for us. Because
when we came in 1977, a large group of youth caintieeasame time ... and
they came to Marrickville... to the area surroundithgs swimming pool.
And there were at least fifty young male peopletigere at a time.
Marrickville Pool was the Lebanese pool, really! When we came from
Lebanon there were no swimming pofits Lebanon]. What we have, we
have beaches close to the city and rivers ... Hefthé& pool]is open to
everyone and it is very cheap gmek] used to go and spend half a day ... It
is a heritage thing ... the Marrickville Pool. Byeetivay, it used to be the
Lebanese Pool, now it is ... the Indo-Chinese Podtach generatiorjof
migrants]they will enjoy this little swimming po@lM3).

218



Cultural Pluralism within Cultural Heritage
Part Two Chapter Four

PLATE 4.20

Marrickville Pool — a meeting place for young Lebae men. (A.P.1994).

This discussion brings out pleasures that can casw result of difference. bell hooks
suggests that moving from one place to anothetesea heightened awareness of the
potential of different places (hooks,1998). latsghlights the continuity embedded in
many migrant places. Pratt’'s (1998) notion of grd difference in time are confirmed
by the young Lebanese women following the Greek wonn their use of the
neighbourhood centre and Lebanese boys being egplacViethamese boys in the use

of Marrickville pool.

None of the places that were important to the migrxperience for adolescent
Lebanese in Marrickville are listed in the MHS (698 Understanding how the
experience of migration is embedded in meaninggplates is complex in that it
involves the interactions generated by both théuosilof the country of origin and the
culture of the host country at the time of migratioThis inevitably includes children,
adolescents and adults. Stories about place vdtueshildren and adolescents are
rarely evident in heritage studies, thus the therbeing adolescent’, contributes to

understanding social significance.

The Settling-In Process

As with the Greek group, settling in was the thmndjor theme in discussions about
migrating to Australia. The phenomena involved foe Lebanese, however, were
different. The group had come to Australia in thie 1970s when the migration policy
was one of ‘Multiculturalism’ and therefore ‘diflemce’ was accepted and in some
cases celebrated (Murphy,1993). This group cam lasdistinguished from the 1950s
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migrant groups in that they arrived as large extenfdmilies with many children. As a
result, insights provided by this group are embdddethe phenomena of ‘the role of
the scout’, ‘creating an enclave’, and ‘sustainoodfural life’, all as experienced by an

extended family

TABLE 4.12

Settling in process: phenomena and places

Phenomena Places telling the story

The role of the scout Houses in Redfern, the ‘slang language’
school.

Creating an enclave Lebanese streets in the Warren,
Precincts of houses & small parks,
Lebanese corner shops,

Mosques, shopping areas.
Sustaining cultural life
Nightclubs and restaurants,
Large parks for traditional picnics.

The Role of the Scout

In the early 1970s, a small group of single Lebamasn preceded the main migration
undertaking a form of reconnaissance as ‘scoutsTheir role was to find
accommodation for their large extended families smaarn money which was sent
back to assist with the cost of migrating to Augira Because of the language barrier,
‘scouts’ tended to stay together, finding cheapoawoodation in Marrickville which
was close to Redfern and Canterbury, both exidtelgpnese communities. As a result,
they pioneered the Muslim Lebanese presence inidkaitte. Ali came to Sydney in
1974 at the age of 21 to act as a ‘scout’ for iy and assist Lebanese people
already in Sydney. Despite being highly educatdd, was only able to find
employment in a sheet-metal factory. Like manyocatied migrants he was unhappy
doing factory work but it enabled him to earn gandney which he sent back to the
family (Batrouney,1985:65). This process was otiaréstic of chain migration patterns
developed by Italian migrants in Australia, comniegcearly in the 28 century
(Pascoe & Ronayne,1998).

Because of his English skills, Ali's role in thenamunity was to translate and assist

with paper work for sponsoring families trapped.e@banon. As well, it was part of his
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regular routine to accompany the Lebanese to @t dhniving licences and travel with

them on public transport. He would often walk witlem to Paddy’s market to help
them buy food. He was frequently called to takenea to hospitals or doctors, which,
because of his youth, was embarrassing for bothaAdl the women. The role of
intermediary altered traditional hierarchies andcéod many gender taboos to be

transgressed.

Despite his scholarship in English, he often hadlife communicating because he was
unable to understand the Australian accent, paatiguthose of factory foremen and
shop assistants. He explained,

| was so highly educated in Lebanon, but | couldmterstand the street

accent[in Australia]. With my English | used to study Shakespeareadl h

English literature books .... We wanted to rent aaotouse because the

one we were in was so crowded. | went to the agespeak good English —

but | couldn’'t understand the secretary’s accerithe person who was

translating for me — he didn’t even go to schoobut he picked up a street

accent. | was so depressed. | said to my farfg got all this knowledge,

school and all my years and | can't speak the eleyyin the street.” |

spoke to someone and they referred me to a sysstiabl that only teaches

slang languag€¢LM1).
The growth of ‘slang language’ schools may well dhva@merged as a result of
entrepreneurial activities within the Lebanese camity (Armstrong,1993b),
particularly because government migration policieschewed responsibility for
providing English classes to non-English speakingramts (Murphy,1993). The issue
of being isolated by language has clear links with development of enclaves of
similar language groups. This was true for thee&seand is evident in the stories of
everyday lives of the Lebanese. The phenomenoisalation and displacement
through the loss of one’s language as a result igfation often results in the new
language creating a new identity and the inevitabseomfort about how this new

identity has bearing on ‘self and family’ (Kapla@2y:59).

Ali’s role included finding appropriate accommodati and helping the Lebanese,
mostly from Tripoli, to settle into MarrickvilleTheir former cities, Tripoli and Beirut,
were defined by long beaches, waterfront promenadéshigh-rise buildings. Most
people lived in large spacious flats, surroundedvie balconies. The ground floors
consisted of small shops with laundries and otkerises located on first floors. Thus

all flats were above street level. The urban faomsisted of relatively continuous
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high-rise, divided by wide boulevards and narroreedts in which were found outdoor
markets or bazaars. A few formal parks were thg significant interruptions to the
dense urban fabric. The city was surrounded bwlriand with a backdrop of
mountains. Beirut, and to some extent Tripoli, laighly sophisticated cities and have
been the cross-roads of numerous cultures for destuPrior to the commencement of
the civil war in 1975, they were renowned for theggance and beautiful settings. So,
unlike the Greek migrants in Marrickville, who hadme from a range of places
including rural or island villages as well as atighe Lebanese in Marrickville were

predominantly high-rise dwellers from one city.

PLATE 4.21

Art Deco flats were too small for Lebanese famili@sP.1993).

At first Ali tried to find appropriate flats for &ifamily but in Marrickville, both the
1930s Art Deco flats (Plate 4.21) and the 1960seéhamts were too small. He said,

... the problem we suffered when we first came issthall rooms in the
houses, the flats — we were delighted to have, flaig then we were
disappointed because the flats had only two bedsoonso we have to live
in the house. At that time it was so confinechigre, you can’'t move and
with the big families — big proble(bM3).

The experience of living in a house was new, howéws generated other problems as
the housing stock in Marrickville consisted mosifyterraces or semi-detached houses,
characterised by small rooms, narrow blocks of laitéh little room to expand. None
of the group or their friends lived in terracess Kassan, who came to Marrickville as a
youth of 15 and now is married with a family, exp&d,

| wouldn’t buy[a terrace]because | plan to have a big family. Even if | am
single or just married, | would buy something ticah be made bigger —
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because — we have a big family — | get my fathgrymther — things like
that (LM3).

Ali realised the appropriate housing for the Lelsgnen Marrickville were the small
single storey cottages (Plate 4.22). Most of tossing stock was built at the same
time in a particular area of Marrickville and tinsswhat determined where the Lebanese
lived. Ali explained,

... when I moved from one house to another — attitma, houses built in
1910s, 1920s — Federation style- compact styldsey Duilt small houses.
Like they have open space outside, but not opecespside ...while our
buildings we would like to have as big as we cobétause our families are
bigger families ... the house I lived in was so saatl the first thing we do
is break down the walls insigeM1).

In 1976, two years after Ali’s arrival, the exteddmamily arrived to live in the house
Ali had organised in what was to become a stronglifuLebanese neighbourhood.

PLATE 4.22

Row of small cottages occupied by Lebanese familfe$.1994).

Creating an Enclave

Although Marrickville had some familiar qualitieBecause, by the 1970s, the Greeks
had changed Marrickville shopping to reflect theds of Mediterranean people, there
were aspects of the Lebanese culture which wersimgis Fred, who came out as ten
year old boy, commented ‘[In Tripoli, there acelfés — lot of people playing cards and
chess. When you come to Australia you don't tiedé things. You feel so strange and
lonely. Where you spend your tim¢2M1).

Similarly, unlike the 1950s migrant experience, b976 there were established

Lebanese mosques, churches, shops and nightclibsdiern and Canterbury. So the
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sequence of settling in was different. Most of fir@is was on how to sustain the needs
of large extended families within an inner Sydnalwgb. The insights presented here
include the migrant experience for young Lebanesegrspective of high relevance

because children far outnumbered adults.

The Lebanese enclave in Marrickville developed bseahey wanted members of the
large extended family to be close to each otherassidn, somewhat defensively,
explained how the enclave developed.

Everybody prefers heffpointing to a local area, the Warrer]ike when we
first came —somebody saw — a nice house to livetmrent or buy ... like
say you bought herfgestures to the others in the grougf.| wanted to
have a cup of coffee, | don’t want to drive halfteour or walk to see you —
you know, close, around each other, you know. doause they want to -
you know — not sort of mix with the Aussies orGheeks or whatever.

Like some of the people | know — some Aussiesy- rthight think the
Lebanese groups or Vietnamese groups or Greek graimgy live in the
area because they want to lock themselves awaytfrerAustralian culture
or the Australians-[migrants]they just want to stay together.

The Aussies who think like that — they don’t kndwatwt is like ... if | live
here, it makes me feel more relaxed, more comfietétl see my sister not
far from me. What is wrong with that? We haveféimeily value — we want
to keep it. There is nothing wrong with thét®1).

This is an interesting insight into how the grouperienced their enclave. There is no
hint that they feel marginalised into a ghetto.eiffattitude supports the work of Jupp
(1992) where he contrasts Australian migrant eredawhich are voluntary, with North
American ghettos, which are sites of marginalisatioHassan’s explanation also
supports Lechte and Bottomley's (1993) observatithred the shift in status of the
migrant by the 1970s subverts earlier notions ef Almglo-insider and the non-Anglo-

outsider, a position also taken up by Hage in lEsu$sion ofVhiteNation (1998).

Houses and parks were important aspects of thenleslkeaenclave. As soon as they
settled into their houses, this group altered kishto accommodate their form of
cooking and removed interior walls to create lai@mily spaces. As Hassan and Ali
explained,

... [we] bought houses — very small particularly the kitthe changed the
interior of the houses — the fire place — didnkeli— get rid — make open
space — demolish walls to make one big room — aveaange the kitchen.
Lebanese have big families — like to eat at honmreeed big room — big
families eat togethegLM2).
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Although many did not alter the exterior of houseken it was necessary to repaint
them, they selected bright colours. They commethedl bright colours distinguished
their houses from the drab monotone of Marrickwlieeets. Ali explained,

... this is one thing — the Australians hated usittorWe always went for
bright colours. The Australians went for beigellox or white — we loved
to have the different colours. Australians sayistis a Wog house”. Why
is that? because of the colour. White, beigeegrave like on the inside,
but not on the outside — the exterior, we likedwéhin lovely colours.

Ali continued, warming to the subject,

... all the streets, they look the same — there tking to distinguish — there
is nothing that can tell- it is different in ourloure. One manfAli laughs]
got lost —rang up- “ | am in the red box”. There mothing to distinguish.
Are any houses different? No No. They are alktmae colour. Don't have
telephone boxes in Lebanon. First thing you tryok for is something
different — but everything is the safh®12).

They were disappointed by the lack of large apamtsjeas Oumima, one of the
youngest, explainedWhen | moved downstaiftiving in Australian houses], used to
cry everyday “ | want togo back to Lebanon. | want to go back upstéils|2).
Hirsch (1994:72) in her essay, ‘Pictures of a DCaspt Girlhood’, describes how she
cried all the way from her homeland to the new ¢ouand her sense of despair at the

loss of her childhood places.

In contrast, they were delighted by the numerouslisparks close to the housing.
Inaam, now a young mother, explained,

... what I liked when | came here were the park&e-ilh Lebanon you can’t
afford to leave that blank space in the city forpark, because the
population is so high. But when we first came Hehe was 11]that was
the first thing we really enjoyddlM3).

The parks (Plate 4.23) were an essential part rgkeléamilies adjusting to living in
small houses. In Tripoli, the children played dm twide balconies outside their

apartments. Ali explained,

The problem ... in the houses — it is so confineéfrom a parent’s point of
view, they were so relieved to have so many fitllds — every ten or fifteen
streets, there is a little park at the back or saiere, you know.... We
found it different from our country, in that themee parks so close to your
house(LM3).
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PLATE 4.23

Small park near flats and house in Marrickville.RAL994).

Shopping and finding familiar food was another tamethe phenomenon of making an
enclave. Again, because of earlier post-war Lebamegrants, Lebanese shops and
restaurants were already established in nearbyeRedind Canterbury, but not in
Marrickville. In trying to make Marrickville feahore familiar, the Lebanese tended to
take over small corner-shops within residentialtroits. Fred described a typical
Lebanese corner-shop in Marrickvill€Here was one Lebanese shop ... feel like home —
can have a falafel sandwich. He’s got the LP rdsorthe cassettes — still can find
songs from home. He’s got Lebanese ice-crgaM?2). It is interesting that he added
‘Now it's Vietnamesé This is further evidence of the continuous apaf occupancy
while retaining the same use from one migrant grmughe next. Plate 4.24 shows a

typical Lebanese corner shop in Marrickville.

PLATE 4.24
Characteristic corner shop in Marrickville,
often taken over by the Lebanese. (A.P.1994).
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Places of work for the Lebanese were less integriate their enclaves than the Greek
group who lived near Marrickville factories. Lelese who came out in the mid-1970s
encountered a climate of unemployment due to sssgme. Although Ali had obtained
factory work, many Lebanese bought fish shops aallsdelicatessens. Others went
into the building industry as brick-layers and stenasons. Lebanese were also
employed by railway services. The unemploymentasibn was compounded in
Marrickville because by the late 1970s, factoriediich had employed so many
migrants in the 1950s-60s, were closing dowhRinding work was not a pressing
concern for young adolescents, so it does not dbnoeigh in group discussions about

early everyday life as migrants.

Sustaining Cultural Life

For the Lebanese, the phenomenon of sustainingraulife included finding places for
spiritual worship as well as places for recreatibat could accommodate their large
families. In terms of sustaining spiritual worshlistinctive religious communities
have emerged in different areas of Sydney. Pattanis predominantly Maronite,
Arncliffe, Shrite, whereas Canterbury, BankstowndaPunchbowl are religiously
mixed groups. Various Maronite churches were eistadd for the Lebanese Christians
in Sydney but not in Marrickville. Similarly theaaques were in other municipalities,
the Sun’ni Mosque in Canterbury, the Imam Ali Mosgun Lakemba and the Shi'ite
mosque, Al-Zahra in Arncliffe. Churches and mosqaee considered to be most

significant to the community (Batrouney,1985).

Places for recreation included daytime family gatigs and evening entertainment
evocative of life in the Middle East. The Leban&seSydney traditionally attended
large picnics on Sundays. Early Lebanese traveailledonvoys of cars to Royal
National Park, south of Sydney or larger parksha south west of Sydney. Ali
describes the significance of Sunday picnics, ‘[tlebanese before]l973 — every

Sunday — go to Captain Cook or National Park — Barars. In 1974, we did not have
enough income, therefore no cars. Sunday go tgé#nke — walk to Enmore Park or

Steele Parklocal large parks in Marrickville] (LM2).

Many migrants in the 1970s took advantage of the gevernment policies and
funding for multiculturalism by incorporating folilic activities into their recreation.

In Marrickville, this included a Lebanese ‘hut’ the Addison Road Complex (Plate
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4.25). In this complex different cultural groupsrev@llocated former army huts where
they could undertake folkloric activities. As Hasexplainedthe huts would be some
[heritage] place because we did go there when we had carnivals, iculiliral
activities (LM3). Another Lebanese centre, where Islamitiune is taught to young

Australian-born Lebanese, was established by theahese community at 44

Carrington Road, in Marrickville (Plate 4.26).

PLATE 4.25 PLATE 4.26
Addison Road Complex (1994). Lebanese Centre, Marrickville (A.P.1994).

Evening leisure included enjoying Lebanese restdasiraand traditional Lebanese
nightclubs which had been established by earlievewaof Lebanese migrants in
Redfern and continue to exist in these locations.

To summarise, the material evidence that revedled ébanese process of settling into
Marrickville related to their particular ways offdi associated with large extended
families and their use of parks and pools. Theemeltexpressions of Lebanese culture
related to food, spiritual worship and certain ferof leisure were located in areas of

Sydney with an older Lebanese presence.

Emerging Place Values in the New Country

This theme is complex as it reveals the way theignalued the Australian way of life
as much as they valued particular places. Phendogoally, a number of insights
about the sense of allegiance this group had wiikti&alia emerged, contrasting quite
strongly with feelings of alienation expressed gy Greek group. Physical evidence of
valued places was also relatively subtle compangil nvany Mediterranean and Asian
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migrant groups. Broader conceptual phenomena iassdavith this theme are ‘valuing

the Australian built heritage’, ‘frontierism’, ‘ely@rianism’ and ‘pragmatism’.

TABLE 4.13
Emerging Place Values in the New Country: phenonagrbplaces

Phenomena Places telling the story

Valuing Australian built| Circular Quay, Federation houses.

heritage.

Frontierism. Everyday life in Marrickville.
Egalitarianism. Everyday life in Marrickville.
Pragmatism. Lewisham Hospital.

Valuing Australian Built Heritage

Lechte & Bottomley's (1993:32) observations abth# collage/montage effect of the
‘incessant inter-weaving of cultural practice’ faum migrant communities is evident
here in ways in which Australian places have vaaoeonly for their Australianness but
also for the Lebanese family experiences associaii¢id them. The group spoke
warmly about the ‘old city’ around Circular Quaysam reflected thatGeorge Street,
City — old city ... when wstop[arrive] here, we see ‘this is Australia’. But now it is
very much like New York and othmyuntries (LM3). Others spoke of how much they
liked the Federation detailing in houses in thed#aa It is interesting that, like the Greek
group, when asked about what they would like tacteserved, this group also spoke
about the older Australian built fabric. It coddd that as part of the successful migrant
experience one absorbs a form of cultural idemtifon with the host country. Neither
the Greek group nor the Lebanese group arrived avithfore-knowledge of places they
now valued. In the both cases they were initidigappointed in what they found in
Australia. As Hassan explained

| said | was disappointepbn arrival] which is true. Because | coming to an
industrial country, | am going to see Manhattansmmething. But now |
find | am glad we didn’t go to Manhattan and cam&iydney. Like now ...
| realise ... because | like the idea of an Ausseadr — you know, like an
old house with a driveway. Like now there is eolothings that Australians
value that | do now too — now that | understdbhi3).

Hassan had clearly taken on the imagined commsrafidustralia. Ali confirmed this

shift in identification with Australian heritage luas stating,
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| would still like to see those old houses. Thesosais when | first came to
Australia, which then | started to realise — uh dghthis is a different
country. | started to like it later on. Even tlgbuit is a housé¢not a flat].
It is something private, you knqwM3).

The group indicated the extent to which they valtieelse places when they were
confronted with the knowledge that many had beenalished. Zawat remarketfeel
bad|[if older houses are demolishdacause you don’'t have anywhere to remind you of
older Australia. Zawat's reflective observation is meaningful btite following
spontaneous conversation is a clear indicatiom@if tvalues. Sam reminisced with the
group,

... one of the very good things | remember in myhéetook me to Circular

Quay and there was this fish and chip shop thgmener ‘Sorrento’]— Oh

my God, this is a very, very important place fos#alian tradition!

Yes, | fought to save th&Convenor).

It is gone!!(Sam).

Yes. They have redeveloped around the Quay. NisvaiDuty Free shop.

(Convenor).

Oh! No!(The group).

These are the things we are losif@onvenor).

Yes. You are upset it is gone. We've got songethinommon — you know-

I’'m upset that it's gone — we've all got somethingommon( Hassan)

Even my son now, if he hears that he will be vésgppointed. You know

why? We used to go, when | take them to the Quée first thing they

have on their minds ... Ah, fish and chips at thapsirom_thatshop!(Ali).

(LM3).
Phenomenologically, it is the phenomena relateduimble everyday aspects of life as
lived (Lefebvre,1991), which are not revealed ithodox heritage studies. Yet such
humble places have intense meaning for communits well migrant conversations
indicate their recognition of mutual place-valuestvieen themselves and the
mainstream Australian community. Interestinglye ghlace-values associated with a
Lebanese presence in Marrickville seemed to beitegsrtant to this group. This may
be associated with their age at migration. Thealhang adult values would inevitably

be cross-cultural.

Frontierism

The phenomenon of frontierism is evident in the wag Lebanese see themselves as
pioneers. Unlike the Greek group who saw theintisvism as helping Australians
build a new country, the Lebanese men in this greap frontierism as mutual

Australian—Lebanese willingness to work and theeeigmces they have shared. Sam
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stated It is the Aegean tradition to wotk.He expanded on links between Australians
and the Lebanese.

We are the fighterfpioneers]. We fought the environment, we fought the
bad circumstances. We passed the bad time, theeBsgpn, together. We
fought together against the Russians. Australiareslike afour] family.
But it is not the petit bourgeois family. It igtheally hard working family —
and that is why yo{Australians]eat — it is not the chic one[instead] ...
meat pie, sausage roll, fish and chips, simple ghin. To me this is
respectful of human beings. You don’t spend afiéime on lies — you go
straight, no pretenc_-M3).

The identification with a certain kind of Australi@ess, is evident in place values as

giving importance to the relatively humble asp@ftdustralian urban life.

Egalitarianism

The phenomenon of egalitarianism is closely relatethe phenomenon of frontierism.

Group discussions revealed a form of synthesis dmtw_ebanese cultural values and
what are perceived to be Australian cultural valu@sis relates to subtle aspects of
how this group values where they live and how tlng. It is interesting to contrast

this group’s value for the simple Australian lifathvthose of the Greek group who
valued the emerging cosmopolitanism in MarrickvillBecause of the focus on family
life, fulfiled by large extended families livingniclose proximity and the growing

acceptance of cultural pluralism in mainstream Aalstn culture in the mid 1970s, a
certain synthesis of values seems to have occurfBEas is evident in a particular

discussion about Australian cultural traditions aheéir similarities with Lebanese

cultural traditions. Sam initiated the discussion,

[Australians]have no valuefclass system} fixed values. ... For example
any Mediterranean teacher — | am a teacher — hag peurgeois — don’t
feel humble ... Like when | came to Australia his country]not good to
be a teacher and to carry things in your hand —pgliog — especially the
female teacher. When you get to Australia, yookthOh, my God, - Is this
the judge | savshopping],is this the solicitor, is this the professor?” i$h
really | was shocked to see. The Mayor of Mariitdapainting! My God!
Look at this!/(LM3).

Oumima added with equal incredulitCan you imagine a Mayor painting? By
himself’’” Sam continued to reflect on this aspect of Alisindife and how it related to
the Lebanese.

Actually, it is our Aegean tradition to work. Buhen the French came to
our country, they educated us badly. They [mitoduced]the words]
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‘petit bourgeois’ — status. Australians don’t dust | am very proud to
have this traditiorfAustralian]adding to my traditiorfLM3).

Pragmatism

Although evidence of increased identification wihstralian culture and an interest in
Australian built heritage emerged as phenomenae pifenomenon of pragmatism, in
discussions about what should be conserved, emageithe stronger value. Sam
explained ff we are to keep our heritage, then houses yoluf look at the needs of the
people — when you are forced to choose betweenrgpaad fifty families ... you must
sacrificé (LM3). Nevertheless, there was not consensusutlragmatism in
discussions about the loss of Lewisham HospitahtéP¥.27); an event which had
aroused much community concern about heritage. Sammented that the old
building was inadequatel am not talking abouthe building, | am talking about the
service. We need the service to be therassan, however, felt differently. He argued,

It [the hospital]did affect our lives. | am upset mysglf the loss of the

hospital] because they let it deteriorate. Had they keptpit you know,

every year spend a little bit of money ... Why dithely keep it going, you
know, looking after it and, you know, leave it &fer It is heritage, you

know, because a lot of people went there. A lpeople seen it there. Like
you can say to your children “This is part of thgmour] heritage”(LM3).

PLATE 4.27

Lewisham Hospital, erected in 1889,

Valued by Greek and Lebanese community. (A.P.1994).

The apparent lack of interest in conservation efghysical evidence of migrant history
in Australia by migrant groups themselves, indidatg both the Greek and Lebanese

groups, highlights potential conflicts over valugg)ere members of the mainstream
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community see evidence of other cultures as impbiapects of Australian heritage.
As Sue McHattie, a community arts worker in Marvidlie pointed out,

...one thing that interests me is who gets to nomimaigrant heritage
places? As someone who has the cultural backgro@idl have [Anglo-
Celt arts worker]. | can nominate something frore thireek community in
Newtown as a significant site for me. ...Whereas mlmee of the Greek
community may come along and say “That is trash. rigeof it”. But it
may have value to me for my perceptions of Gresknes
(Armstrong,1993b:46)

Contested values about migrant heritage placesdbeaanticipated. This includes not
only the exoticizing of the ‘other’ but also feamlated to constraints on property

development.

The values which have emerged from discussions whth Lebanese group are
associated as much with their time of migrationvath their particular Lebanese
culture. It is therefore important to look at agnaint group who came to Marrickville
more recently, the Vietnamese. This group hasomgtphysical presence as part of the
character of Marrickville, but like the Lebaned®s physical evidence of their presence

is not discussed in the heritage study.

1980s -The Vietnamese

Before 1975 there were few Vietnamese residentgistralia, most being students who
undertook studies and then returned to Vietnam.e Vietnamese community in
Australia today consists of two main groups; thoefegees who came between 1975
and 1985, the first arriving soon after the fallSafigon, and those who have come since
the 1990s as immigrants from the northern part @tnam. Each of these groups

defines itself as a separate community.

The first group do not see themselves as migramégead they consider that they are
refugees in exile. There is a difference betwéenmigrant experience and the refugee
experience (Jupp,1994). Refugee experiences tteerghame of defeat as well as loss
of homeland and its associated enforced displacemarevitably these experiences

impact the way communities settle in Australia.efiemese men see a strong part of
their heritage as their warrior culture, so to th@mother country as a result of defeat in

war is to be in a state of exile.

233



Cultural Pluralism within Cultural Heritage
Part Two Chapter Four

The Background to the Viethamese Community in Austlia

Because the phenomenon of migration is new to tisn®mese, | have provided a
short overview of the history of the different iinces on Vietnamese culture to assist

in understanding the nature of Viethamese placeimgakutside Vietnam.

Vietnamese history has been one of continual eesistto invasion by the Chinese and
internal battles between war-lords. For over 1§6@rs Vietnam was under Chinese
protectorate rule resulting in the integration odnmy aspects of Chinese culture into
Vietnamese society including Confucianism, the pilavg form of spiritual worship.

In contrast to the harmony created by such splisinathe period was also marked by
guerrilla resistance. Continuous resistance tsidetinvasion and constant internal

feudal wars established a strong warrior culturartJ1994; Viviani,1984).

Western contact began in the”‘lc‘z’entury when different European groups sought to
establish the highly lucrative spice trade. Exdesnbetween East and West and the
long heritage of spices are evident in much of NMaetese culture today, particularly in

poetry and gardening. This heritage was broughAiistralia.

Equally pervasive in Vietnamese culture is the iatpaf 19" century French
occupation. This led to the collapse of the tiadal Viethamese society, in particular
the Confucian mandarinate. Instead a new Frenobated elite developed and

Vietnamese culture today still contains strong Eheinfluences.

Communism began in Vietnam in the 1930s and coetinas a marginal movement
until the French were defeated in 1954. At thisetithe fate of the Viethamese who
ultimately came to Australia was sealed when thee3a Peace Treaty divided the
nation into north and south along thé"IHarallel. Inevitably this peace was short lived
and by 1956 the Vietham War involving America andsikalia started. By 1975, the
North Vietnamese defeated the South. As a reselin®m became unified under the
communist regime. Those who had served in thelSdigthnamese government and
armed forces were interned in Re-education Cerdres a massive exodus began
(Thayer,1988; Tran,1994).

Thus Viethamese culture can be seen as a closewatving of ancient agricultural
practices, spiritual worship and the secret subdoel of guerrilla resistance; each
reflected in the other.
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Refugees to Australia

The fall of Saigon marked the first wave of Vietresa refugees to Australia. This was
followed by further waves in 1978,1979 and 1982efugees were people who were
most affected by communist government policies. eylhncluded elite North

Vietnamese who had been residing in the South, elsas elite South Vietnamese,

Catholics and the Chinese.

People who fled during this period were known asatbpeople’. They were shipped
under contract in small ocean-going vessels omallsprivate boats, landing in Hong
Kong, Malaysia and Thailand where they were intérimretemporary refugee camps.
Australia became the major receiving country foetdamese refugees, accepting the
greatest number of refugees per head of populatiothe world (Kelly,1988:833;
Lewins & Ly,1985; Viviani,1984).

Refugees arriving in Sydney were taken to migramttres where they resided for a
short time before settling in nearby suburbs. Mahthe first intake were former army
personnel, administrators, professionals and basipeople. By the early 1990s, with
the arrival of North Viethamese migrants, the Soutatnamese moved from their
original settlement areas to other locations inrfeyd North Viethamese settled in the
areas vacated by the South Viethamese (Castles,T894,1994). The presence of the
Vietnamese in Marrickville began in the late 19@08d continues to the present, despite
the growth of the major Viethamese centre, Cabr@mnain Western Sydney
(Burnley,1996).

Cross-cultural Methodological Variation

Whether it was the result of being in exile, themass of the community in Australia or
a facet of Viethamese culture, despite protractattact with community leaders, the
Vietnamese discussion group for this project caedisf only three members.

Typical of communities in exile, those most likety be subject to reprisals in defeat,
generals, army personnel and professionals werdirteto be evacuated. It would
appear that these power structures were then #naiedfto the host country, particularly
in the interface between the refugee communityafdals of the host country. In this
case the ‘gatekeepers’ making up the discussionpgmere a Sorbonne University-

educated Vietnamese police liaison officer, Loc,walfare officer, Lam, and a
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community welfare worker, Lan. In this role theyaimained two postures, namely
blocking any further contact with the community lghconcurrently maintaining that
they could not speak for the community. Loc stai&é have nauthority to call them
in for that [this research project].” Lam agreed sayihgdn encourageny people to
respond to your requedbut] It would be very hard to contact people have a
discussion like thafsimilar to the Greek and Lebanese discussiondylX). As well
they maintained that there were cultural reasong thb discussions | proposed could
not occur with Viethamese people. Loc explained

. even if | invite people who have knowledge amiyshlike that, they
wouldn’t come, because the Viethamese psycheysstrange ... they don’t
want to talk. They think to give your opinion @salission is rudeness ... SO
they do it through writing. Because confrontings@mething Vietnamese
people try to avoid at all costs. You say somegthiney smile even though
they disagree ....They smile because they don't twasdy “no”, but when
they turn around — there is nothifgM1).

The others agreed laughing which encouraged Laxpand, $o the thing they want —
to do it in private. Right? They don’t want to dan public. They can give their
opinion in writing (VM1). Lam and Lan agreed. The reticence to eagagopen
discussion is borne out by numerous articles abmitviethamese in Australia which
point out that Confucian ethics require respect &uthorities (Tiep, Hein, &
Huong,1994; Integration,1995).

Despite these comments, discussions with the tigatekeepers’ provided important
insights. Comments, however, tended to remairhénthird person objectifying and
essentialising the Vietnamese community. Thisiistrong contrast to the immediacy
of the Greek and Lebanese subjective descriptibhss because of the anomalous
structure of the group, | augmented the data witke-t@-one interviews with two
Vietnamese migrants, one an early military refugee one a recent migrant. Analyses
of transcripts of discussions and interviews resllin five broad themes associated
with place-making by the Vietnamese; ‘being Vietes®i, ‘being in exile’, ‘pioneering
a Viethamese presence in Australia’, ‘keeping themmunity together’, and
‘Viethamese heritage places in Marrickville’. Tabl.14 summarises the themes and

phenomena.
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TABLE 4.1
Summary of Viethamese Themes of Migrant ExperiemzeRelated Phenomena

THEMES PHENOMENA

Being spiritual people.
BEING VIETNAMESE VIETNAMESE WARRIOR
INHERITANCE.
BEING IN EXILE Fleeing the home country.
Selecting Australia.

REMAINING SEPARATE.

PIONEERING THE VIETNAMESE PRESENCE
IN AUSTRALIA Pragmatism of exile.

Locating first communities.
CREATING COMMUNITY.

KEEPING COMMUNITY TOGETHER GROWTH OF ORGANISATIONS.
ACCOMMODATING UNIFICATION.
CELEBRATING VIETNAMESE EVENTS.
MARRICKVILLE AS A VIETNAMESE PLACE
SITE OF TRANSITION.
HERITAGE AS CULTURE RATHER
THAN PLACE.

Being Vietnamese
The importance of understanding Vietnamese cultpagticularly its origins in inter-

weaving ancient agricultural practices with spaltworship and centuries of guerrilla
resistance, provides insights into the nature ef\tletnamese community in Australia.
A consistent aspect of this theme in group disamssiwas that Australians find it
difficult to comprehend Vietnamese culture. Cas(fE993:52), an expert in Australian
multiculturalism, suggests that ethnicity and comityuformation are products of ‘the
interaction of self-definition and other-definitiowhere self-definition is based on
ethnic identity and cultural maintenance. Disaussindicated there is strong focus on
self-definition and cultural maintenance for theeMiamese in Sydney. This was
evident in consistent statements of single-mindeskrtialism (bhabha,1990). To be
Vietnamese was to sustain actively the positiolotbfer’ in Australia thus ensuring the
state of exile. Discussions about the Vietnamesentitment to spiritual life indicated
that they were seen as private and separate peogple wider community. Equally the
Vietnamese were proud of their warrior traditiomsl daheir fierce commitment to their
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country. Because of this, until 1976, migrationl anarginality had not been part of the
Vietnamese experience evident in the seeming digst in mainstream Australian life.
Phenomena associated with this theme are ‘beinguspipeople’ and the ‘Viethamese

warrior inheritance’.

TABLE 4.14

Being Vietnamese: phenomena and places

Phenomena Places telling the story

Being spiritual people Gardens & shrines in houses

Vietnamese warrior inheritance | Sites of community networks

Being Spiritual People
‘Being spiritual people’ was evident in discussi@mut the role of Viethamese poetry

where the landscape of the homeland is a vehiclsdwituality and ancient traditions.

The group explained that their spirituality comesni three forms of worship;

Buddhism contributing the practice of meditationd acompassion, Confucianism
contributing the concept of ethics with the famély the core of social relationships
overlain with strict obedience to social hierarshieand Taoism contributing

metaphysical understanding about the duality ofirgat Over centuries, these religions
have become fused into a vague code of ethics hihaspphy of life. More recently

Caodaism, an eclectic religious movement, incofgoramost of the main belief

systems in Vietnam. Their faith can be seen aspdily Viethamese quest for

harmony (Lewins & Ly,1985; Kelly,1988; tran,1994iviani,1985). Loc explained,

[for] the Vietnamese peoplftheir] culture is very much influenced by
Confucianism and every man and woman have to fallenfive essential
virtues ... humanity, righteousness, urbanity, wisdana)] trustworthiness
(VM1).

Later loc explained how spiritual life is expressecharmony with nature.
According to Taoism, men should live in harmonyhwitature. So
Vietnamese people, when possible — of course inityidnave to live in high
rise building ... but anywhere possible people temdite with nature
(VM2).
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Not all refugees were Buddhist, numerous Vietnameasdustralia are practicing
Catholics resulting from the long occupation by Brench. The places which reflect
Vietnamese spirituality include existing catholituecches and private flats and houses
containing small shrines for families worship (Wat McGillivray,1994:211). Other
places include small offices which publish numerdtisthamese newspapers and
newsletters containing poetry about symbolic attaefits to the landscape of Vietnam.

Vietnamese Warrior I nheritance

The phenomenon of deep respect for the Viethamemiow culture emerged in
different ways. It became immediately evident srle discussions about heritage
places. Loc heatedly explained

...In our Viethamese heritagdit]. is somewhere you have to fight for — to
die for is heritage. We can’t say the first Viagtrese came here and lived in
no. 5 Marrickville Street! That is heritage? Thsnhonsense to us!

Lan giggled nervously, but Loc continued

It is nonsense. Because don't forget we are wappeople. OK? We've

been fighting — so war and the reasons why we rieftevietnam in the war

is because our heritage was there. It is not istfalia or America. That is

what we have spilt blood for and that is r¢gM1).
Warrior culture is also evident in that despiteg@eriods of war, there has never been
a culture of migration with people leaving for @gzeful and economically better life in
a foreign country’ (tran,1994:x). The concept ofarrior culture and that the fact that
until now, Vietnamese have never been migrantsngbriout issues related to
‘fatherland’ and ‘exile’. Hage (1993:93) sugges8iat subjects of fatherland are not
‘bodily subjects’, but rather ‘subjects of fatherthare subjects of pure commitment’
and as such are abstracted from their bodies,heravords their commitment to the
nation is such that they can die for it. This Woeaxplain the consistent intensity in
Loc’'s statements about Vietnamese heritage in Aligtrbeing ‘a nonsense’.
Vietnamese civil war experiences are also differéwim Lebanese experiences.
Humprey (1993:105), in his analysis of modern cwdrs, suggests that these occur
when peaceful nation-states have been subjecietting abnormal, whereas it would
appear from Vietnamese history that war was notalanormal phenomenon but a

continuation of the warrior culture over many ceigsl
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Places which reflect this warrior culture in Ausxaare sites of community networks.
This will become evident in subsequent themes. O#spects of warrior culture
contribute to the themes, ‘being in exile’ and ‘g the community together’.

Being in Exile

The fact that the Vietnamese are relatively recer@mbers of the Marrickville
community heightens the distinction between beimgigrant by choice or a refugee in
exile. The Greek and Lebanese migrants, althoirgtasly leaving civil wars, elected
to be migrants and create new lives in AustraliaThey came from a culture of
migration and there were small existing Greek apianese communities already in
Australia. For the Vietnamese, a non-migrant celtyeople fled in boats often
resulting in members of their family being sepatateThey were then incarcerated in
refugee camps before being relocated to Australiaus phenomena that encapsulate
this theme are ‘fleeing the home country’, ‘selegtiAustralia as a temporary

destination’ and ‘remaining separate from the ned&asn Australian community’.

TABLE 4.15.

Being in Exile: phenomena and places

Phenomena Places telling the story

Fleeing the home country.| Gathering places to share stories.

Selecting Australia. The hostels.
RSL clubs.
Remaining separate. Marrickville Library.

Fleeing the Home Country
The trauma of being a refugee is carried to the kosintry. In the case of the

Vietnamese in Australia, the community profile eets particular conditions for former
South Vietnamese after the war. The reasons forfitse ‘boat people’ were the
withdrawal of the heavy American presence, its dwtag affect on the South
Vietnamese economy, the ideological change fromodeatic capitalism to socialist
communism, and the inevitable reprisals for thoke Wwad high-profile positions in the
south. Early refugees were predominantly senionyapersonnel and educated

professionals, soon becoming key community leaotesustralia (Kelly,1988; Mellor
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& Ricketson,1991; Viviani,1985). Subsequent boaipte were predominantly Chinese
and a mixed profile of Viethamese. Loc explained,

...the government in Vietham wanted all the Chineseave... They said
“OK, if you're Chinese, we will let you go by boat.ou can put your money
together and then you go and we won't create afficdities or anything.”
So the Vietnamese [also] took the opportunity, @susty became a bit
more lax during these two years. ... all the Vietrnsgrteok the opportunity
to buy boats and gtvM2).

The Chinese were encouraged to go, however forVieenamese, the process of
departure was fraught with danger. A former officethe republic army, Quynh Duc,
came to Sydney in 1980 as a refugee. Fearing e¢@fier the fall of Saigon, he and his
family fled in a fishing boat he had been secraibdifying. As they prepared to depart,
they were surprised by coastal guards and in teeieg melee one of his daughters was
left behind. They escaped and despite being athdky Thai pirates, made the
treacherous journey across the waters to Malaybierevthey were placed in a camp.
(interview.10/7/96)

Lan described her journey which took seven days f8aigon to a camp in Malaysia
Yes, it was a horrific experience because my bibdtad been attacked
seven times all together; by the Thai piratesisme$ and by the Vietnamese
communists one time. Because the police, they attsxked. ... one
hundred and seventeen on that small I{p&l2).

Lam, as a senior member of the army, took a grdygeople by boat sparing his wife
and young family the dangerous journey until he alale to bring them out. His story
is typical of many of the early group of ‘boat p&®pin that, having arrived in
Australia, he then heard

...my first daughter tried to escape from Vietham Malaysia but
unfortunately she was shot to death by the Vietsansemmunist police.
...My wife was in jail many times because she triedscape- and well —
[she]was very anxious to see me and be united withathéyf(VM2).

The places which bear witness to the impact ofeHesrors in Marrickville are the

numerous welfare and support organisations formedhb Vietnamese community.

Most are now located in Bankstown and Cabramatthsbme early meeting places in
Marrickville still maintain their function, such élse Herbert Greedy Hall where senior
Vietnamese meet and practice tai-chi (smh, 27/3)9a8nd the May Murray Centre

(plate 4.28) which was the first organisation inrhtkville to establish services for the
Vietnamese community (Marrickville community prefil994:187).
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PLATE 4.28.

The May Murray Community Centre
providing community services for the Viethamese
in Marrickville. (A.P.1995).

Selecting Australia as a Destination
The second phenomenon, selecting Australia asebkgndtion, relates directly to these

experiences. The Vietnamese wanted to stay inr@lisstbecause of its proximity to
Vietnam so that people could reunite their familiesoc explained that early boat
people were predominantly men, because,

...after two years of terrible experiences with tiratps, most of the people
to leave Vietnam are men. They didn’t want to tielr sister or wife. So
after 1981-83 - have to sponsor their wife to cdraee(VM2).

Lam later confirmed this in his explanation of wie selected Australia as his
destination. As an officer in the army, he hadtaots with senior us generals who
offered him residency in United States. He ex@djn

...the American delegation, they asked me to goadJ... but | refused
because | like to go to Australia and they askedutmg. “You are a soldier
of the republic of Vietham, why don’t you like t @ the US?” At that
time | thought if I am in Australia, it will be gas to sponsor my wife and
children who are still in VietnarfvVM2).
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PLATE 4.29.

Marrickville R.S.L. where Australian ex-service pennel

host functions for Viethnamese migrants. (A.P.1995).

Thus Australia was less a destination than a teampdocation while repairing the
damage of defeat and exile. Places which tellgtusy are the hostels and interestingly,
Marrickville returned service league club (plate29). where ex-servicemen and

Vietnamese from the south met to share their wpee&nces.

Remaining Separate
The third phenomenon associated with being in eisléhe desire for Viethamese
people to remain separate from mainstream Australa struggled in his explanation
of what this meant,

we are forced by circumstances to leave our fethd to live

somewhere else. Once you are there — a lot oflpdajking about — |

mean- a lot of people from the wider community ffalisns] talking about

integration and things like that. | say it is iogsible! You are not racist,

but we consider ourselves as separate. It isréifite... | never said you are

racist, but the thing is we want to be separat&tlithout being separated,

we have no identity anymofeéM1).
This is far from the enforced assimilation policeegerienced by the Greek group. It is
clear from Loc’s words that by the 1980s, there badn a shift in power relations
between migrants and the mainstream Australian aamtyn  The Vietnamese felt free

to decide whether they would become part of thenete@am culture.

Essentialism involved in maintaining a state oflexequires the community to resist

the montage/collage phenomenon in culturally pisrallaces described by Lechte &
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Bottomley (1993). Rapid growth of Viethamese orgations and their high level of
community involvement are further examples of Gast{1993) notion of sustaining an
ethnic self-definition. The assertiveness of thetdvamese community in Sydney
supports Bhabha’s discussion of the paradox of mmothation-space’ where the desire
to represent the nation as one people intersedts ‘aicontentious internal liminality

that provides space for the minority, the exilibe tmarginal, and the emergent’
(1990:300). Another paradox is that the desireetnain separate inevitably results in
strong evidence of place-making, and yet any forfnplace attachment is denied.
According to Low’s typology of place attachmenterth is reticence to acknowledge
attachment to Australia because for the Vietnamasachment is ‘linkage through loss
of land’ (Low,1992:169). Thus instead of locahges, it is Marrickville Library (plate

4.30) where the cultural production of Vietham éadily available, which is valued

because it enables continued connection with tiradocountry

PLATE 4.30

Matrrickville Library housing a collection of Greakd Vietnamese books. (A.P.1995).

Pioneering the Viethamese Presence in Australia
This theme is strongly related to Vietnamese plae&ing. Phenomena in this theme

are ‘the pragmatism of exile’, ‘locating the firstommunities’, and ‘creating

community’.
Table 4.16.

Pioneering Viethamese presence in Australia: phemanand places

Phenomena Places telling the story
Pragmatism of exile Carrying culture within, private homes
with shrines.

Locating first communities| Hostels, Vietnamese precincts,
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Housing Commission dwellings.

Creating community Houses & shrines,
1* food shops, jewellery shops,
Places for worship.

Pragmatism of Exile
The group explained that certain aspects of Viegsamspiritualism reflect the

particular crisis for the Vietnamese as they trgéttle in the new country. Loc spoke
personally,

| believe that when you die your soul is still aland then your soul goes to
another life — but before going to be reborn, songeo.. gave you a soup
called the ‘forgetting soup’. You drink it and yarget completely about
your past life, so you can live this life withoutyéhing from your past

haunting you ... but peopl¢he exiles in Australiahave been forced to
make the transition without drinking the poti@/M1).

Poetry and literature are considered essential cespef culture that individual

Vietnamese carry within themselves to the new aguntoc referred to the writings of

Nhu—-Nguyen Duong, a refugee now living in Unitect8¢, who writes of how her
childhood memory of the fragrance of the cinnam@e tis deeply embedded in her
subconscious. She writes of her state of exildnited States as

The fragrance of cinnamon is bittersweet, both Isulahd provoking; the fragrance of
cinnamon travels somewhere between my consciouandssub consciousness, links [my]
past and present, yet exists only in that ‘previlifesof [mine]...(Duong, 1990:26)

| simply want to transform into a small fish to ssathe waves, searching for the fragrance |
have long missed(Duong, 1990:31)

The issue of having to forget in order to settlenisonflict with those Viethamese in
Australia who desire to stay in close contact withat is happening in Vietnam. As a
result Viethamese carried their culture within tisetaes, worshipping at shrines within
their homes and keeping to themselves. The appdignterest in the host community
and a desire to remain separate is evident as pitesgmtowards the host country. This

directly relates the phenomenon of locating fimheunities.

Locating First Communities
Because the Vietnamese had no former associatitn Awistralia, they formed their
first communities close to the location of partamuhostels; in Sydney, Westbridge,

Villawood, East Hills and Maroubra (Wilson,1990)hose who were in the Endeavour
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Hostel at Maroubra tended to find accommodatioManrickville. The men of the
group, Loc and Lam, suggested that Vietnamese diaseckville because it was close
to the city and there appeared to be plenty of wdi&m explained

. most of the people were in the Endeavour HdMekoubra]. They
moved to Marrickville and surrounding area. The&gsen why? Because
they think Marrickville is close to the city.

Lan who stayed in the Endeavour Hostel for six msmrrected him. She said,
No, first they moved to Newtown, becaletethat time]the Department of
Youth and Community Services provided them wittitire. So that is why
they moved to Newtown a (MM2).

Whether they were initially in the suburbs of Newtoor Marrickville, the census data
for the municipality shows that the Viethnamese hddgh statistical presence. In 1986
when the mhs was undertaken, they were 15.4% abtheseas born population within
the municipality, falling to 9.5% by 1991 (censumtaj1991). It would appear that
Marrickville was the first Viethnamese location, idly followed by Cabramatta.

The Vietnamese presence in Cabramatta developedidemany refugees were housed
in hostels in Villawood, Westbridge and East Hilid| in the outer south-west of
Sydney (Burnley,1996; Wilson,1990). Loc explainsost people went from Villawood
hostel to Cabramatta because at that time Cabranaths dead — very cheap — the
rent.” Lam agreedcheaper than Marrickville, the rentLoc expanded...Cabramatta
was really cheap because it was dead suburbia.earmit was dead — way out and
dead! (vm2).

Creating Communities

The third phenomenon in this theme involved cregatiommunities. This implies some
acceptance of the exiled state and possibilities slame translocated qualities of
‘motherland’, that is, a place imagined as a 'halispace where our need for security,
peace, and plenitude are fulfilled’ (Hage,1993:8bhis is in strong contrast to the non-
bodily nature of ‘fatherland’ adding further dimemss to the paradox of Viethamese

place-making in Australia.

At first many Vietnamese moved out of hostels ikfousing Commission flats or
houses, flats being available in Marrickville amaikes in Cabramatta. These formed
temporary habitual space, within which were smiatirees in living rooms for spiritual

worship. Loc explained
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You can go to her place, to his place to my plawe you can see a shrine
in our house ... | mean, maybe not as in Vietnam ere th Australia] can
have on top of a bookcase - thing like that ... salan’t have a big place.
We have at my place, his place and her place aisdgtpractice — you see?
(VM2).

Despite the temporary nature of dwelling in exifgse living in houses rapidly created
productive gardens in the back and flower-bedgHershrines in the front (Plate 4.31).

Those in flats grew vegetables, herbs and flowepois on balconies and windowsills.

PLATE 4.31.

Vietnamese back garden with sacred flowers, hetdsagiary. (A.P.1995).

Creating community involved the same need for fobthe homeland as expressed in
other migrant groups, as a result early Vietnansts®gps were in Marrickville. The
group discussed at length which were the first shapd whether they were in
Cabramatta or in Marrickville. Lam suggestédion’t remembeexactly but it was in
1978 they opened th@/ietnamese]grocery shop in Marrickville.” This prompted
intense interest as they tried to reconstruct Hréy eexperiences of Marrickville. Lam
finally said definitively‘The first one is Hung Fu — that is the grocery ghd he second

one is a butchery shop. Then came the jewellayp.§NM2).

This sequence is quite different to that of thegBrand Lebanese migrants. Jewellery
shops had relevance to the community because weakhalways carried as gold; one
of the main reasons why the boat people were coigtattack by Thai pirates. After

jewellery shops, bakeries, noodles bars and rest&iopened.
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The phenomenon of creating community assumed ardiit profile in Marrickville to
Cabramatta. The constant flow of migrants to M&rille meant that the Vietnamese
were just one immigrant group amongst many, where&3abramatta, although there
was a small existing post-WWII European migrantspree, the community was
predominantly Anglo—Celtic Australian. Many of ti®80s waves of Vietnamese
described themselves as small business peopleapidlyr established new businesses
in ‘cheapand dead’Cabramatta. This would have been more diffiauiMarrickville.
Cabramatta quickly assumed a strong Vietnamesemeesshown in plate 4.32. As a
result, the first Vietnamese temples, Pha Bao dnobZhue, were established in south-
western Sydney rather than Marrickville. The ssscef Cabramatta as a vibrant
Vietnamese centre in Australia poses challengesustaining a mindset of exile, as

seen in the next theme.

PLATE 4.32.

Ceremonial gates in Viethamese centre, Cabranhugay. (A.P.1995).

Keeping the Community Together

Given that the first refugees were the highly etktaelite and those with senior
positions in the army, it is not surprising thaeWiamese children were high achievers
in school and that many of the first wave gaineddacnic employment. Subsequent
refugees were less well-educated but just as diyromglependent of government
welfare systems. Migrants from the south of Vietnagtablished their own welfare
organisations. The final wave of immigrants, predwantly rural people from North
Vietnam, have tended to be somewhat marginalisethdyierarchy established by the
first group. The particularities of the Viethamesenmunity in Australia are evident in
a number of phenomena, ‘the growth of organisatioasd newspapers’,

‘accommodating unification’, and ‘events and frozeiture’.
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TABLE 4.17.

Keeping Community Together: phenomena and places

PHENOMENA PLACES TELLING THE
STORY
GROWTH OF MARRICKVILLE TOWN
ORGANISATIONS HALL
MARRICKVILLE LIBRARY
ACCOMMODATING MAY MURRAY CENTRE
UNIFICATION

MARRICKVILLE TOWN
CELEBRATING HALL
VIETNAMESE EVENTS

Growth of Organisations

The fierce sense of independence within the Viessarcommunity has resulted in a
proliferation of self-help networks. Since 197@rth has been a remarkable growth of
community organisations which are considered tmie of the most important social
resources in the community. The 1984 directorgaiimunity organisations listed 42
Vietnamese organisations (Loh,1988:836). Thisuigrising as voluntary work on a
community basis is not familiar to Viethamese whtre extended family normally
carries this role (Loh,1988).

Vietnamese are unfamiliar with the phenomenon ofration and its associated
accommodation of the dominant host culture. Tastahis and address the fear that
that their identity will be lost, refugees hold orthe anti-communist stance (Loh,1988).
As a result the organisations, their annual confsge and high participation are ways
of re-affirming the reasons why they are in AustralLewin & Ly,1985). Loc
described Vietnamese refugees’ anxieties.

He is scared that one day we lose our identity bemiause of the loss of use
of language, but the distance in our heart — na piysical geographical
distance ... but it is the distance in the h¢€&i12).

Along with the growth of these organisations, eangwspapers were established
facilitating the culture of publishing special néetters, often including poetry about
exile. The first newspaper, tigell of Saigon— ‘Chuong Saigon’, was established in

1979 and by 1994 there were ten Viethamese newspap8ydney
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PLATE 4.33.

Ceremony for Viethamese Conference held at MariliekVown Hall, 1994.
(A.P.1994).

The Vietnamese community holds annual conferensesrdrella events for their large
number of organisations. These are commonly meMarrickville Town Hall (plate
4.33), with titles such as ‘Vietnamese settlemanhustralia’. As well as newspapers
and newsletters, there are journals and all ard asevehicles to publish local poems
evoking nostalgic states of exile. Most of thesgbligations are produced in
Cabramatta and Bankstown, whereas Marrickville TéiaH continues as the venue for
annual conferences. Likewise Marrickville Librdnffils an important role in housing
a growing collection of Viethamese reference materi

Accommodating Unification

The phenomenon of accommodating unification is demapGroup discussion revealed
that Viethamese from the South consider that thexyehsustained Vietnamese culture
which has been lost in the North under many yearommunism. Loc’s comments
reveal that essentialising occurs within migranbugps as well as externally. Loc
indicated,

| can recognise therfNorth Vietnamesepy, if they open their mouth, by
their accent. But even if they don’'t speak anghiheir manners | can pick
it up. You see ... all the traditional values duritvgenty years under
communist regime — | mean the communist regimer romfeve in culture
or religion or anything ... they try to erase thatecondly, by economic
reasons. North Vietnam- during the war- you hawelite very harsh
economic life ... they don’t care about the othdues, the social values —
things like tha{VM1).
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In Marrickville, the profile of the Viethamese coranity in the late 1990s consists
predominantly of northern people. Members of discussion group, all community
workers, discussed the difficulties associated witb. Loc explained

Well they stick together. They don’t want to mithwhe South Viethamese
... we don’t consider them to be the enemy or anyjhiat well, they don’t

want to have anything to do with the South Vietrssamdt is the legacy of
the war. ...The South Viethamese are very well osganand we want to
incorporate the North Vietnamese in these orgarosat but they never

want to come ... psychologically there is someaoronflict(VM1).

The May Murray Centre, a well-established communéwtre in the area, has become
the focus of community assistance for North Vieteaenmigrants in Marrickville. It is
recognised that there are inevitable tensions enttleme of keeping the community
together in a state of exile, now that the Nortetlamese are arriving as migrants.
Celebrating events

The phenomenon of celebrating Viethamese eventdbbasme a way of sustaining
culture and so keeping the community together. armaial moon festival of Trung Thu
is held as a street parade with fireworks outsiageridkville Town Hall (plate 4.34). It
is organised every year by the Viethamese Senigsodation and the May Murray
Centre, thus maintaining Marrickville’s Viethamdseritage despite the strength of the
community in south-western Sydney. The group asognised that they hold cultural
practices true of Vietham in 1976 and that as alt.eheir culture in Australia is frozen
in time. Loc reflected on this,

... | think that when there is a community living gvilom their land, the
culture in some ways stopped developing. Like westll listening to
music — but music of twenty to thirty years agoabee it was something
they took out at the fall of VietnafviM?2).

To maintain Viethamese culture, Saturday languap@als are held in Marrickville

Library, heavily used by Viethamese children as@&e of much Viethnamese culture.
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PLATE 4.34.

Moon Festival gathering at Marrickville Town HalR.P.1994).
Marrickville as a Viethamese Place
The final theme, ‘Marrickville as a Vietnamese gla@mbodies all the tensions
associated with exile and can be summarised withinphenomena, Marrickville as ‘a

site of transition’ and ‘heritage as culture rattiem place’.

TABLE 4.18.

Viethamese Heritage in Marrickville: phenomena plates

Phenomena Places telling the story

A site of transition. The hostels.

Shopping strip along Marrickville and
lllawarra Roads.

Heritage as culture. Community places, Marrickville Town
Hall and Library.

A Site of Transition

Marrickville as a site of transition allows recotyom of places which explain why the
Vietnamese are in Australia. Inevitably seeinghssites, as heritage places, elicits
ambivalent emotions. Loc explained

...we fought in South Vietnam for so many years amdechere. Why?
Because of circumstances which forced us to be. h&e we don't feel
proud to be here. Most of us feel kind of hurtbalin. We still express a lot
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of pain for having left the fatherland. So we dahink anything here is
close to our heart to be hongstM1).

After much discussion it was finally agreed tha¢ thostels were possible heritage
places for the Vietnamese. As well, it was fdiatt the shopping strip along
Marrickville and lllawarra Roads had an early Veimese presence which was
culturally fulfilling for members of the communitgs Loc explained

... we are not European — we don’t express ourselVés.are very esoteric.
... one day | walked on Illawarra Rogiflarrickville] on a Sunday. | saw
the odd Vietnamese walking in the opposite directibdon’'t need them to
be my friends. What | need — | can see the samel@pe- so | feel
comfortable and if | have to live somewhere far pwd need — some sort
of urge — you need to be there — to walk on theestito see the restaurant,
although you don’t know anyone — but you know —ammyourself in the
atmosphere — for why? It makes you feel a bit ncorafortable — more at
ease(VM2) .

The Viethamese presence in Marrickville is quitbdsted compared with Cabramatta.

Heritage as Culture Rather than Place
Finally, the phenomenon that heritage is in cultather than in places, a consistent

theme running through all migrant groups, was eeaied by Loc,

... we don’t need a place to keep, we don’t needrdbslybecause what we
keep, we keep in our heart...we have in our brain eur heart — because
we are a very esoteric people. ...Basically you laveok at Viethamese
culture to understand the VietnamgseAustralia]. You have to look at the
way we are thinking. Vietnamese people don’t neexkpress ourselvém
special places]We are much more esoteric in a way. We don'd pégces
as heritage places to continue our cult(wM?2).

But the anger embedded in the community’s receii¢ éx very close to the surface.
Loc’s scepticism about Vietnamese heritage in Aslistis clear in his earlier comment

It is nonsense. Because don't forget we are wappeople. OK? We've
been fighting — so war and the reasons why we rieftevietham in the war
Is because our heritage was there. It is not istAalia or America(VML1).

Despite Loc’'s comments, Vietnamese refugee expmgerand everyday life has
resulted in places that tell their story. Vietnamderitage places in Sydney are the
interface between such pragmatism and those elsnwnich continue Viethnamese

spiritualism.
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Comparative Readings of Marrickville Heritage Placs.

Using MHS (1986) as the benchmark, the followingcdssion compares the responses
of the three migrant groups to the categories titial heritage identified in the MHS
(1986).

Residential Heritage

Greek Residential Presencein Marrickville

The Greek group indicated that the residentialaheave a discernible Greek presence.
The group discussed how you coukkéthings such as the food, the clothes, the
jasmine, the lemon tree in the front garden, theest Despina observed ‘if.you hear

one word of Greek you feel a differendfhereas Greg saidyéusense certain things -
the basil in the front ...othere is a custom when Greeks come back from the
resurrection at Easter, they make a cross with &ssdn the door Despina added...

in Sydney, tpass somewhere, it is easy to see it is a Greekehfuu first you see one
olive tree, or you see a fig tree, or marigoldsegano, basil and oh-jasmine or
otherwise grapeviné¢GM3).

When reflecting on whether the Greek elements wengtage, some of the group
expressed that today they regret the changes theg to houses in the 1950s-60s. In
terms of the Greek character added to the housimg.group did not feel this was
important as heritage. Instead they felt if raftelca ‘phase’ associated with settling in.
When asked what the group would like to keep, itswealt that the'Australian
character'was important and should be kept, particularlygady 1880s housing. Greg
reflected that although he did not understand thesés, over the yealsgot used to it

or came to appreciate it and sometimes | think u koow, this is the personality of
Australia and that's why | love itGM3).

Lebanese Residential Presencein Marrickville

There is a clear Lebanese precinct in the subuMasfickville, known as the Warren,

consisting of a number of streets with small fraeding houses of the Federation era.
Although little has been done to alter the houses fthe front, there are small clues to
a Lebanese presence, particularly in the garddresd signifiers include either concrete

or tiled front gardens with surrounding beds oes

254



Cultural Pluralism within Cultural Heritage
Part Two Chapter Four

House interiors in the Lebanese residential prédiave been significantly altered to
accommodate large families. Other evidence of lbahese presence is in the back
garden, commonly concreted with grapevine coverellises adjoining the back of

houses and planting beds containing mint, parshelyspring onions — the ingredients of
a Lebanese staple, taboulleh — and occasional alidE citrus trees. In some back
gardens, traditional Lebanese bread ovens occugydmner sheds.

Multi-layered meanings of gardens challenge hegifgignners. If they are to represent
the character of Marrickville in their study andvhancluded shop fittings in the MHS,
perhaps elements in residential gardens shouldbaisacluded?

Although the Marrickville Heritage Study (1985:483s identified street-scapes as an
important aspect of heritage of the area, thermiseference to Lebanese streets such
Greenbank Street, which has been almost entirdbahese for at least seventeen years.
The heritage study acknowledges precincts but trey made up of Anglo-Celtic
Australian historic streets and houses (MHS,1985:%or the Lebanese, precincts
include the network of small parks and large paksh as Steele Park (Plate 4.35) as
well as swimming pools. None of these places iactuded in the Marrickville

Heritage Study.

PLATE 4.35.

Steele Park located beside Cooks River, used foahese picnics. (A.P.1995).

Like the Greek group, the Lebanese also valued alder Australian residential
character. They did not desire to keep Lebaneaagds to residential areas. Their

comments seem to indicate that the way of life thaye established in Marrickville is
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their heritage rather than houses. There is, hewestrong desire for local parks to be
seen as part of Marrickville’s residential heritage

Vietnamese Residential Presence in Marrickville

The Vietnamese residential presence is subtles lilhited to changes to internal spaces
of flats and houses in the form of shrines. The@eehat ephemeral changes confirm
the sense that this group is in transition. Thacept of physical heritage in the area is

seen as irrelevant by the Vietnamese.

Retail heritage
Greek Retail Presencein Marrickville

Retalil heritage significance for the Greeks issjr¢Plates 4.36 and 4.37). Although
Kensington and Kingsford were Greek communitiesoteefMarrickville, as Greg
explained ‘[Greek]people came to Marrickville to sho@he theme of change is also
evident as the shopping area is now predominangyndmese.

PLATE 4.36

Olympic Milkbar, Stanmore. Greek New Greek bakery in Marrickville.
owned and listed in MHS(1986). (A.P.1995).
(A.P.1993).

Lebanese Retail Presencein Marrickville

Unlike the Greek group, the Lebanese shopped ifeRe@nd Surry Hills, where the
earlier Lebanese migrants had established a strebgnese character. Later Lakemba
and Punchbowl became Lebanese shopping areas. Lebanese retail presence in
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Marrickville is evident in older isolated cornerogls in residential areas. Although
retail heritage is an important aspect of Lebartes#tage in Australia which will be

explained in Chapter Five, it is not particulargosg in Marrickville.

Viethamese Retail Heritage.

There is clear evidence of a Vietnamese retailgmes both in the type of shops; fruit
and vegetable shops, butcheries, bakeries andiggsiednd the physical form they take
(Plate 4.38 and 4.39). They are characteristishafps in Asian market places with
metal roller shutters and clutter of boxes in theet. The concept of sustaining
migrant shops as heritage poses the important istl®w low rents and marginal
shopping areas can be sustained in the face adasitrg gentrification and the impact

of large enclosed shopping malls.

WALLY & AUSSIE
QUALITY GUT PRICE
BUTGHERS

THERESA SU

| SHOES & F

\ OPEN 7 DAYS

TIEM THIT HUNG Pl-lpsl

PLATE 4.38 PLATE 4.39.

Vietnamese shop in Marrickville with Vietnamese butchery with evidence of
boxes of produce on the street and roller former owners in signage. (A.P.1994).
shutter doors.(A.P.1995).

Industrial Heritage
Greek Industrial Presencein Marrickville

There were two issues related to industrial hegitagThe first was the social

significance for the Greeks who had worked in fae®from 1950-1970 and whether
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they saw value in the old factories as their hgdtm Australia. Recognising the social
significance of the factories did not appeal ta tioup.

The other issue related to whether the Greeks $iadbleshed their own industries in the
area. This could be seen as cultural heritageroatyt. Such continuity is evident as
Greek food manufacturers, timber yards, some largeehouses and a few remaining
small knitting mills, now owned by Greeks.

Lebanese and Vietnamese I ndustrial Presencein Marrickville

The Lebanese have a particularly strong manufaguneritage in Australia some of
which is located in Redfern, Tempe and Alexandr@yever, this did not emerge in the

discussions. The particular Lebanese industrialdye is explained in Chapter 5.

The Vietnamese have brought skills as small busitraslers rather than manufacturing
skills. Added to which by the time they arrivedNfarrickville the existing industries

had closed. There are some small manufacturingrgdes associated with the
clothing industry and importation and these haveupied cheap space in the industrial

areas. This can be seen as heritage in the fooorinuity of use.

Topography, Views and Landmarks
Greek Reflections

The group generally agreed with the heritage stdyservation that the undulating
topography and layout of roads were part of théetdgge of the area. The fact that this
created many interesting vistas within the Munikipaoth as internal landmarks and
as distant views over the city and to Botany Baymgted much discussion about what
was meant by views. Some argued that a view i¢ ishgeen when one promenaded in
the street, whereas Angelos suggested that vievastwestas of open areas, such as the
area near Cooks River. He commented,

[there are]certain parts, if you can use your imagination yaight think
you are back in Greece. Actually, you know the enafempe? It is taken
from the Greek[There was aJScotsman ... He went down th¢@ooks
River] and he was allotted this bigrea of land]...and he built a big
mansion in there and he called the place Tempeusecthere was flowing
around a[river] - remind him of - he had visited GregiVi3).
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Angelos added that there were also views of théaps ‘even therooftops you see,
they give iffthe view] character{GM3). Such a response suggests a certain European

urban sensitivity to elements within a view.

In terms of landmarks, the group felt that somerches in the area were landmarks.
When it was pointed out that St. Nicholas, the &r@aurch, (Plates 4.40 and 4.41) is
listed in the heritage study, Greg commented watmes intensity thatit is not special
... itis just a typical Greek Church’.Freda added ‘th&reek Church wadesigned by
the Greek priest, so he had no knowledge of arctite’. Greg was interested to know
this and commentedo that is why it is not specifically beautifullike for example the

Belmore Church- it is a beautiful building’.John addedthe Belmore Church was
designed by the Professor di Architecture (GNBIate 4.42).

PLATES 4.40 PLATE 4.41

Front view of Greek church, built in 1966 Side view of church showing perceived
and listed by MHS (1986). (A.P.1993). poor architectural detailing. (A.P.1993).

PLATE 4.42.

259



Cultural Pluralism within Cultural Heritage
Part Two Chapter Four

Greek Church at Belmore, designed by Greek Profegsérchitecture
and considered to be ‘a beautiful church’. (A.P3)99

Clearly views and vistas in Marrickville, particdladistant views and interesting views
of rooftops were valued by the Greeks. It woulgesy that what is valued as a view is
strongly related to cultural experiences. Thisalso evident in the Lebanese

perceptions, discussed later.

Landmarks, in contrast, were well understood. Laadhs of importance to the Greek
community included the Majestic Theatre which hada significance for everyone in
the group. They did not feel St. Nicholas Churelsaedved landmark status because it
lacked architectural quality, despite its importaortthe Greek community. In contrast,
they felt St Brigids, the Catholic Church, deservaddmark status because of its
elevated position on a hill (Plate 4.43). Cleddgdmarks need to have a particular

character or aesthetic to deserve the statusnofniark'.

PLATE 4.43.

St Brigid’'s Catholic Church, a landmark for the €kecommunity
because of its elevated position. (A.P.1994).
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Views and Landmarks for the Lebanese and Viethamese

This Lebanese group had lived in apartments indliriphere they had elevated views
of beaches and mountains. They were amused thaicklalle had a heritage of views
and landmarks. Marrickville’s views and landmarkslmo significance to the group

who represented the Viethamese community

Summary

The heritage study synthesis, represented as #itenstnt of Significance, suggests that
the most distinctive aspect of the heritage isditgersity. | would argue that the
statement of significance has not fully comprehenitie nature of diversity in the area.
The following tables 4.19 and 4.20 summarise thaparisons between the groups and
the orthodox heritage study. It is clear that MdS theme of ‘process of change’ is
equally relevant to post-World War 1l waves of naigts as it is to earlier communities
in Marrickville. From the results of the discugsigroups, it is also evident that the
attributed significance of many places listed by MHS needs to be augmented with
other layers of meaning. There are, however, abeuraf places which do not appear
in the heritage study which are of high culturalitage significance to the area. These
are places which reflect the migrant experienceyske and gardens, shopping
precincts, places of spiritual worship, sites ofrkyand places for recreation. Table
4.19 summarises the specific places which neecdetadded to the MHS as migrant

heritage places.

TABLE 4.19.

Migrant Heritage Places in Marrickville.

Places Heritage Significance

Lebanese residential precinct, ‘The Warren’Example of ‘creating an enclave’.

Shopping precinct along Marrickville and | Example of migrant shopping precinct
lllawarra Roads. characterised by diversity of ethno-specific
shops in low rental premises.

Majestic Theatre, The Hub. Example of the role of the cinema for 1950s
1960s migrant groups.

Marrickville Swimming Pool, Steele Park. | Examples of recreation areas of specific
significance for the Lebanese community.

Marrickville Town Hall. Significant places for the Vietnamese
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Marrickville Library, May Murray Centre. | community as sites to facilitate the change
from refugee to sojourner.

Marrickville RSL Club. Site of social significance for Vietnamese
soldiers.

The theme ‘process of change’ (MHS,1986) also néedecommodate three specific
sub-themes related to the experience of migratibimese are ‘change as consolidation’
for the Greeks, ‘change as maturation’ for the Ingls@ and ‘change from refugee to
sojourner’ for the Vietnamese. Table 4.20 compatlesee migrant heritage
interpretations with the original Marrickville He&age Study. Finally Figure 4.2 is
presented here as the revised Statement of Signdécfor Marrickville indicating that

Marrickville is a key location for migrant culturberitage in Australia.
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TABLE 20:

Summary of Heritage Places Compared to MHS

Marrickville Heritage Study

Greek Heritage in Marrickville

Lebanese Heritage inMarrickville

Vietnamese Heritage in Marrickville

Theme: Process of Change

Theme: Experience of Migration
Change as Consolidation

Theme : Experience of Migration
Change as Maturation

Theme: Experience of Migration
Change from Refugee to Sojourner

Residential Heritage

Residential Heritage

Residential Heritage

Residential Heritage

Continuous evidence of changiTg:ontinuous evidence of changes to 1970s Lebanese precinct of FederatiatP80s, subtle evidence of Vietnamese
residential character from early countrjrouses since 1950s ‘modernisation’ to| houses modified by concrete and tiledresence in flats and houses by internal
estates in 1830s to building boom [01970s addition of Mediterranean front gardens, interior wall removal,changes to accommodate shrines and
1880s, Federation cottages 1890-1918lements to 1990s conservation of extensions for family gathering to thechanges in the plants in the gardens.
1930s flats, to 1940s bungalows. Australian character. Evidence of back, and installation of bread ovens|in

alterations to front and back gardens | back garden.

though the addition of citrus, fig and

olive trees and grape arbours.
Retail Heritage Retail Heritage Retail Heritage Retail Heritage
Newtown shopping street as 1880%960s retail precinct for GreekUse of Mediterranean shopping precindContinued evidence of first Viethamese
emporia. 1890s corner shops in workerommunity.  Continued evidence opfleveloped by the Greeks. Take over| ¢hops — grocer, butcher, jeweller and
housing areas. 1950s Greek milkbar witGreek food shops, bridal shops, trayel890s corner shops by Lebanese smalhkery. Development of lllawarra Rd as

intact fittings.

agencies, café neros, and bakeries.

traders to service local community.

Viethamese shopping precinct.

Industrial Heritage

1890s industrial technology in remngnStrong social significance for 195

factory areas. Distinct industrial precin
of large factories with clusters ¢
workers cottages.

Industrial Heritage

cGreek who worked in the factories al
flived nearby. Continued small industri
now in Greek ownership.

Industrial Heritage

DSocial significance for Lebanese wi
navorked in factories in 1970s. Exampl
eef Lebanese industrial development
heavy duty fabric factories in Tempe.

Industrial Heritage

néndustry closing by arrival of th
e¥ietnamese.  Some continued sm
imdustries in Viethamese ownership.

D

all

Views and Landmarks

View and Landmarks

Views and Landmarks

Views and Landmarks

Distant vistas and internal landmar

k&\dded value to views — Mediterrane

aViews not valued in comparison withOf

no significance to Vietnameg
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such as Greek church and 1890s sewgsze over rooftops. Greek Church npdtebanon. community.
vents valued as landmark, instead Majestic
Theatre, St Brigits.
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STATEMENT OF SIGNIFICANCE

The Municipality of Marrickville has retained tamdg evidence of every stage pf
Sydney’s suburban growth, from the days of theyearral based economy angd
settlement of villages in the 1830s to the conatibd of the inner suburbs in the 196(0s
and 1970s and the ultimate collection of migrantithge enclaves and multi- ethnic
local shopping areas of the 1960s-1990s, reflectimgimpact of the post World Warll
migration program. .

The most distinctive aspect of the heritage of Maxille is itsdiversity; not only does
it demonstrate all stages of suburban growth with associated administrative,
educational and commercial development, but it &las experienced and retained |a
diverse history of metropolitan development, inglgd transport infrastructure,
services and industry. A key factor in this diitgrbas been the complex profile of
migrant groups who have co-existed in the Munidipamaking minor changes to the
existing built fabric which reflect their attemptstranspose aspects of their culture.

The retention of such a diverse range of heritagms is largely due to the location o¢f
Marrickville in relation to the first settlementsné the city centre. Marrickville
experienced all stages of suburban growth, but avsteint enough from the inner aregs
and associated competitive land values not to lakall evidence of its early histor
obliterated by successive waves of redevelopniehas similarly retained many of th
sites of significance for the early migrant groupxd the dynamic interrelationship d
different migrant groups in the main shopping sisee

—_ (D =

The significance of the Municipality is not onlylmdied in the physical evidence of its
history, its townscape character and in the histaridocuments (plans, photograph
family papers, council records etc.) associated withdégselopment. It is also manifest in the
oral histories and cultural production of a rangémigrant groups.

o

FIGURE 4.2.
Revised Statement of Significance for Marrickville.

As suggested at the beginning of this chapter,oitlcc be argued that the MHS
Statement of Significance confirms that the ‘natiespace’ of Australia does not
include the values of marginal groups (Bhabha,1984Je,1998). | suggest, however,
that the MHS is not an example of cultural exclasibut rather an indication that
current heritage assessment methods do not féeililaderstanding about cultural
pluralism. The MHS makes explicit reference to ittnenigrant groups present in the
area, thus their existence is acknowledged but thaiural landscape remains outside

the realm of heritage interpretations.

This chapter has shown how such unknown landsazmebe revealed and included in

the heritage study process. In the process of dwbilsgt became apparent that migrant
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places are complex manifestations of transformelti@msposed culture which required
further study. The next chapter explores the ptremmn of migration hermeneutically
in order to reveal deeper layers of understandowgiahow the experience of migration

is reflected in ‘place’.
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